IMAM ABU HAMID MUHAMMAD 
IBN MUHAMMAD AL-GHAZALI 


TRANSLATED FROM THE ARABIC BY MUHTAR HOLLAND 


The Savior from Crror 
[al-Mungidh mina ‘d-Dalal] 


innd Ibrahima kana ummatan qanital li'llahi hanifa 
“Lo! Abraham was of a people obedient to Allah, by nature upright.” (Q.16:120) 
Cover calligraphy: Rohana Filippi 


Using watercolor and wax to combine the beauty of Arabic 
script with the Qur’anic message on paper, Italian artist Rohana 
Filippi has developed her own artistic style through personal 
research and inner inspiration. Her art is entirely devoted to 
“expressing Allah’s presence everywhere.” 


Ms. Filippi, who currently resides in Canada, has lived and 
worked in England, Mexico, Colombia and the United States. 


siispatsshaingtesselivsaynatertanetsucg usa ectdass Dryden Design, Houston, Texas 
Indigo Design, Inc, Ft. Lauderdale, Florida 
PY PESCUUuIN G ici sienswsenosenndaatevete tense Indigo Design, Inc, www.designbyindigo.com 


Body text set entirely in Ghazali & Jilani font by Al-Baz Publishing, Inc. 


©2010 by Al-Baz Publishing, Inc., Ft. Lauderdale, Florida 


All rights reserved. No part of this book may be 

reproduced or transmitted in any form or by any means, 
electronic or mechanical, including photocopying, recording, 
or by any information storage and retrieval system without 
permission in writing from the publisher. 


Library of Congress 
Catalog Card Number: 2010913501 


ISBN: 978-1-882216-31-4 


Published by Al-Baz Publishing, Inc. 
1516 NE 38th Street 
Oakland Park, FL 33334 
Phone: (425) 891-5444 
Fax: (954) 981-7304 E-mail: albaz@bellsouth.net 


Printed and bound in the U.S.A. by Sheridan Books, Inc. Ann Arbor, MI. 


The Savior from Crror 
[al-Mungidh mina ‘d-Dalall] 


BY 
IMAM ABU HAMID MUHAMMAD 
IBN MUHAMMAD AL-GHAZALI 


TRANSLATED FROM THE ARABIC BY MUHTAR HOLLAND 


NY 


AL-BAZ PUBLISHING, INC. 
FORT LAUDERDALE, FLORIDA 


Publisher’s Preface 


A: I write this preface it is but 3 short days since my long-time 
translator, friend, brother and colleague Muhtar Holland passed 
on to Allah’s mercy, on November 5th, 2010. 


To this point all the Al-Baz books published have been translated 
by Muhtar, using the unique gift bestowed on him by the Almighty, 
which somehow enabled him to be as transparent as a pane of glass 
— it was as if, when reading one of the many works that he translated, 
the reader felt addressed directly by the original author, in many cases 
that being the blesséd Shaikh ‘Abd al-Qadir al-Jilani, may Allah 
be well pleased with him. That is to say, there was no sense of the 
translator getting in the way and this bestowed a freedom upon the 
reader to connect directly with the author without distraction. 


Add to this the necessity for anyone translating this type of work to 
be to some extent spiritually developed themselves, and an exquisite 
command of the English language, and you have one who can truly be 
termed, “The Sultan of the Translators.” 


It will be hard, if not impossible, to find someone of his caliber to 
replace him. There remain yet a few of his translations still in hand 
which I intend to publish, but this, The Savior from Error, is the last 
one | obtained from him. 


In it Imam Al-Ghazali exposes the flaws of the philosophers, 
demolishes the claims of the batiniyya or Esotericists and expounds 
on the qualities of Prophethood. It is also a personal account of 
his flight from the pinnacle of success and status that he occupied 
as a distinguished professor at the famous Nizamiyya University in 
Baghdad; the inner conversion he experienced and what occurred in 
the ten years of wandering and solitude in which he experienced a 
spiritual transformation, in which the Truth [Haqq] came to him at 
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last as something received and experienced, rather than something 
acquired by the effort of the heart and mind. He explains how he 
found the Siifis to be the keepers of the Truth and the difference 
between knowledge that is learned and knowledge that is revealed. 


The work has been translated before, as Deliverance from Error, by the 
Jesuit priest Reverend Richard J. McCarthy and currently published 
by Fons Vitae, but I felt certain that the translation presented here 
would find a warm welcome from the many that have enjoyed brother 
Muhtar’s translations down the years. 


O reader, this endeavor is for you! May you benefit from this, and 
may you also, if you should care to, take the time to offer du‘@’ and 
prayers for Imam al-Ghazali and for Shaikh Muhtar. 


Ruslan Moore 
Al-Baz Publishing, Inc. 
November, 2010 
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Introduction of the Author, 
Imam Aba Hamid Muhammad 
ibn Muhammad al-Ghazali 


pes: be to Allah, with Whose praise every treatise and speech is 
prefaced. Blessing be upon Muhammad the Chosen, the master of 
Prophethood and the Message, and upon his family and his Compan- 
ions, the guides away from error. 


You have asked me, O brother in the religion, to propound to you 
the aim of the sciences and their secrets, and the peril of the schools 
of thought and their pitfalls. You have asked me to tell you what I 
endured in the process of extracting the Truth from the confusion of 
the sects, as well as the disparity of the methods and procedures. You 
have asked me to relate how I ventured to ascend from the depth of 
conventionality to the height of active inquiry. You have asked me 
to explain the following: Firstly, what benefit I obtained from the 
science of theology. Secondly, what I disliked about the methods 
of the scholarly teachers, whose pursuit of the Truth is confined to 
conventional adherence to the leader. Thirdly, what I found lacking 
in the methods of philosophy. Finally, what I found satisfactory in 
the Spiritual Path of Siifism; how I discovered the kernel of the Truth 
in the multiple facets of my investigation of people’s pronounce- 
ments; what turned me away from the dissemination of knowledge in 
Baghdad, in spite of the number of students there, and what prompted 
me to return to Nisapir after a long period of time. 


I have therefore made haste to respond to your request, after 
confirming the genuine nature of your interest. I have spoken as one 
who seeks help from Allah, who puts all his trust in Him, who relies 
upon Him, and who takes refuge with Him. 
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Allah (Exalted is He) has granted you the most excellent direction, 
and your guidance now belongs to the Lord of Truth. You must be 
aware of the diversity of people in the religions and creeds, as well 
as the diversity of leaders in the schools of thought, the multiplicity 
of sects and the difference of methods. You must know that this is a 
very deep ocean, in which most people are drowned, and from which 
only a few are saved, although every faction claims to be the one that 
is rescued: 


Each party exults in its kullu hizbin bi-ma 
own tenets. (Q,30:32) ladai-him farihiin. 


Of that we were given warning by the Chieftain of the Messengers 
(may Allah’s blessings be upon him), he being the veracious teller of 
the truth, for he said: 


“My Community will be divided into seventy-three sects, and only one of 
them will be saved.” 


—and what he predicted did indeed come to pass. 


Since I was in the prime of my youth, when I reached maturity 
before the age of twenty, until now, when I am more than fifty years 
old, I have never ceased to plunge into the chasm of this deep sea, 
and to dive into its flood as a daring diver, not as a cautious coward. 
I penetrate into every dark corner. I tackle every difficult problem. 
I plunge into every awkward situation. I examine the doctrine of 
every sect, and I explore the secrets of each party’s school of thought, 
in order to distinguish between one that is truthful and one that is 
false, between one that is orthodox and one that is heretical. I do 
not leave an esotericist without trying to study his esotericism, nor 
an exotericist without seeking to understand the substance of his 
exotericism, nor a philosopher without aiming to grasp the essence 
of his philosophy, nor a theologian without striving to comprehend 
the purpose of his theology and his argument, nor a Sufi without 
attempting to discover the secret of his Stfism, nor a pious worshipper 
without observing what he obtains as the result of his worship, nor a 
Truth-denying atheist [zindiq] without spying behind him to ascertain 
the reasons for the insolence inherent in his denial and his atheism. 
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The thirst for attaining the true facts has always been my custom 
and my practice, from the start of my career and the prime of my life. 
It is an instinct and a disposition installed in my nature by Allah, not 
by my own choice and design. As a result, the bond of convention- 
ality was detached from me, and the ties of hereditary dogmas were 
broken off me, around the time of the vigor of youth. I noticed that 
the young Christians had no pattern of growth except in accordance 
with Christianity, while the young Jews had no pattern of growth 
except in accordance with Judaism, and the young Muslims had no 
pattern of growth except in accordance with Islam. I also heard the 
tradition related from Allah’s Messenger (Allah bless him and give 
him peace), who said: 


“Every child is born in accordance with true nature [fitra], but then his parents 
raise him as a Jew, as a Christian or as a Magian.” 


My inner being was thereby moved toward the reality of original 
nature, and the reality of beliefs at variance with the conventionality 
of parents and teachers. I learned to discriminate between these 
conventions, the most important of which are doctrinal teachings. 
As for distinguishing those that are true from those that are false, 
I learned that there are differing opinions on the matter, so | said 
to myself: “My only goal is knowledge of the true facts, so there is 
nothing for it but to seek the reality of knowledge, whatever it may 
be.” It became clear to me that sure and certain knowledge is that 
in which what is known is discovered by a discovery that leaves no 
trace of doubt, and is not accompanied by the possibility of error and 
suspicion. The heart is not capable of appraising that. Security from 
error must be so close to certainty that, even if challenged by the 
demonstration of its falsehood, for instance by someone who turns 
stone into gold and a staff into a serpent, that would not give rise to 
any doubt and denial. Since I know that ten is more than three, even 
if someone said to me: “No, three is more, as proven by my turning 
this staff into a serpent,” and if he did transform it, and I witnessed his 
doing so, I would not doubt my knowledge on his account. I would 
simply experience amazement at the nature of his ability to perform 
such a feat, but as for doubting what I knew, I would entertain no 


such doubt. 
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I then understood that everything I do not know in this manner, 
and of which I am not certain with this kind of certainty, is knowl- 
edge in which one can have no confidence, and with which there is 
no security. If any knowledge comes without security, it is not sure 
and certain knowledge. 


Chapter One 


The Principles of Sophistry 
and the Repudiation of the Sciences 


M« next step was to conduct a thorough review of my sciences, 
and I found myself devoid of any knowledge characterized by 
this attribute [of certainty], except in the realms of sensory percep- 
tions and logical necessities. I said: “Now, after the advent of despair, 
there is no incentive to tackle problems except among the plain facts, 
they being sensory perceptions and logical necessities. There is no 
alternative to checking them first of all, in order to verify my confi- 
dence in perceptible objects and my security from error in relation 
to logical necessities. Is my sense of security based on conventional 
assumptions, as it used to be, and on theoretical ideas, as it is with 
most people, or is it an indubitable security, in which there is no delu- 
sion and no peril?” 


I therefore made a strenuous effort to reflect on perceptible objects 
and logical necessities, and to see whether it was possible to make 
myself doubtful about them. After a lengthy process of skeptical 
review, I finally concluded that it was also impermissible for me to 
accept security in relation to perceptible objects. This doubt reached 
the point where it said: “What is the source of confidence in percep- 
tible objects, when the strongest sense of perception is the faculty 
of sight? That faculty looks at the shadow and sees it standing still, 
immobile, so it decides on the negation of movement. Then, after a 
while, it learns by experience and observation that the shadow was 
in fact mobile, and that it did not move suddenly, but gradually in 
minute stages, so it was never in the state of standing still. It looks at 
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the star and sees it small, the size of a gold coin, but then geometrical 
evidence proves that it is actually bigger than the earth. On these 
and similar perceptible objects, the judge of sensory perception passes 
his judgments, and the judge of the mind refutes him and proves him 
false, with a refutation that can by no means be contradicted. 


This led me to say: “Confidence in perceptible objects has also been 
invalidated, so perhaps there is no confidence except in those mental 
concepts that are among the basic axioms, like our saying: ‘Ten is 
more than three,’ and: ‘Negation and affirmation cannot be combined 
in a single thing,’ and: ‘A single thing cannot be both recent and 
ancient, existent and nonexistent, necessary and inconceivable.” 
The judge of perceptible objects then said: “How can you be sure 
that your confidence in mental concepts is not like your confidence 
in perceptible objects? You used to have confidence in me, but the 
judge of the mind came and repudiated me. But for the judge of the 
mind, you would have persisted in believing me! Perhaps there is 
another judge beyond the discernment of the mind. If he appeared, 
the mind would be proven false in its judgment, just as the judge of 
the mind appeared and the sensory perception was proven false. The 
non-appearance of that discernment does not prove its impossibility.” 


The self took a little while to find a response to that, and it rein- 
forced its ambiguity by raising the subject of sleep. It said: “Do I 
not see you believing certain things in dreams, and imagining certain 
situations? You believe them firmly and strongly, and you do not 
doubt them while in that state. Then you wake up, and you realize 
that all your imaginings and beliefs were without foundation and to 
no avail. How can you be sure, therefore, that anything you believe 
in your wakefulness, with your senses or your mind, has any truth 
aside from the condition you are in at the time? You may suddenly 
experience a state which, in relation to your wakefulness, is like your 
wakefulness in relation to your sleep, and your wakefulness is a sleep 
by comparison therewith! When that condition arrives, you will 
know for certain that all those things you imagine with your mind are 
mere fantasies, with no substance to them. Perhaps that state is what 
the Sifis claim to be their spiritual state, since they maintain that, in 
the states peculiar to them, when they plunge within themselves and 
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pass beyond their physical senses, they experience conditions that are 
not in conformity with these mental concepts. Perhaps that state is 
death, since Allah’s Messenger (Allah bless him and give him peace) 
once said: 


“Human beings are asleep, and when they die they awaken.” 


Perhaps the life of this world is a sleep by comparison with the 
Hereafter, so when someone dies, things appear to him as different 
from what he now beholds. When that time comes, he will be told: 


We have removed from you fa-kashafna ‘an-ka ghita@’ a-ka 
your covering, 

and so today your sight is piercing. fa-basaru-ka ’l-yawma hadid. 
(Q.50:22) 


When these notions occurred to me, and I felt inwardly disturbed, 
I tried to find a remedy for that, but it was not an easy matter, since 
there was no cure for it except by means of proof. Such proof could 
only be established by mastering the fundamental sciences, for if they 
were not mastered, it was impossible to arrange the evidence. This 
sickness became chronic, and it lasted for nearly two months, during 
which I applied the method of sophistry, by virtue of my state, not 
by virtue of articulate speech and discussion, until Allah (Exalted is 
He) had cured me of that sickness. I was then restored to health 
and equilibrium, and the mental necessities were once again accepted 
and relied upon, with a sense of security and certitude. That was 
not achieved by arranging a proof and preparing an argument, but 
rather by means of a light that Allah (Exalted is He) sheds in the 
breast. That light is the key to most forms of true knowledge. If 
anyone supposes that disclosure depends on formulated proofs, he has 
narrowed the broad mercy of Allah (Exalted is He). When Allah’s 
Messenger (Allah bless him and give him peace) was asked about 
“expansion” and its meaning in His saying (Exalted is He): 


Whoever it is Allah’s will to guide, fa-man yuridi ’llahu an yahdiya-hu 
He expands his breast to Islam. yashrah sadra-hu li’ -Islam. 
(Q.6:125) 
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—he said: 
“Tt is a light that Allah (Exalted is He) sheds in the heart.” 
Someone asked: “And what is its token?” To this he replied: 


“Withdrawal from the abode of delusion, and reversion to the abode of 
eternal life.” 


He was speaking of this when he said (peace be upon him): 


“Allah (Exalted is He) created the creatures in darkness, then He sprayed His 
light upon them.” 


It is from that light that disclosure must be sought. That light 
streams forth from the Divine generosity at certain times, and it is 
necessary to be on the lookout for it, as he said (peace be upon him): 


“Your Lord has sweet breezes to blow in the days of your lifetime. You must 
therefore be attentively prepared for them.” 


The purpose of these quotations is that the seeker should strive with 
perfect endeavor in the quest, until he reaches the point of seeking 
what is not to be sought. That is because the fundamentals are not 
sought, for they are present, and if what is present is sought, it is lost and 
concealed. If someone does seek what is not to be sought, he should 
not be suspected of shortcoming in the quest for what is to be sought! 


ce ss 


Chapter Two 


Concerning the Categories of the Seekers 


hen Allah (Exalted is He) had cured me of this sickness, by His 
gracious favor and the vastness of His generosity, the categories 
of the seekers became limited in my view to these four groups: 


1. The theologians [mutakallimiin], meaning those who claim to be 
the masters of discernment and contemplation. 


2. The esotericists [batiniyya], meaning those who claim to be the 
masters of education and the special recipients of learning from 
the infallible Imam. 


3. The philosophers [falasifa], meaning those who claim to be the 
masters of logic and proof. 


4. The Sifis, meaning those who claim to be the elite of the Pres- 
ence, and the masters of direct witnessing and disclosure. 


I said within myself: “The Truth will not abandon these four 
categories, for they are the travelers on the paths of the quest for the 
Truth. Even if the Truth eludes them, attaining to the Truth remains 
their only hope, since there is no hope of returning to convention 
after separating from it. By definition, the unquestioning follower 
of convention is not aware that he is a follower of convention. If he 
was aware of that, the bottle of his conventionality would break. It 
would be a shattered glass beyond repair, a shattered glass that cannot 
be mended by piecing it together, unless it is melted in the fire and 
shaped in a new and different form.” 


I therefore embarked on traversing these paths, by investigating 
what these four groups have to offer, beginning with the science of 
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theology, first of all, then secondly the method of philosophy, then 
thirdly the teaching of the esotericists, and fourthly the method of 
the Sifis. 


eS = 


1. The Science of Theology, its Purpose and its Fruit 


I began with the science of theology [“ilm al-kalam], working to 
master it and understand it fully. I studied the books of its authorita- 
tive experts, and compiled what I wished to compile on the subject. 
I found it to be a science faithful to its purpose, but not sufficient for 
my purpose, for its purpose is only to preserve the doctrine of the 
Traditionalists [ahl as-Sunna], and to shield it from the confusion of 
the heretical innovators [ahl al-bid‘a]. Allah (Exalted is He) delivered 
to His servants, on the tongue of His Messenger, a doctrine that is the 
Truth concerning what is right for their religion and their worldly 
life, as explained by the Qur’an and the traditional reports [akhbar]. 
Then Satan used the heretical innovators to insinuate matters at vari- 
ance with the Sunna, so they became attached to them and almost 
succeeded in muddling the doctrine of the Truth for its people. Allah 
(Exalted is He) then produced the party of the theologians, and moti- 
vated their efforts to rally support for the Sunna with a systematic 
theology, designed to unmask the deceptions of the heretical innova- 
tors, which were contrary to the traditional Sunna. 


This gave rise to the science of theology and its proponents. A group 
of them duly performed the task assigned to them by Allah (Exalted is 
He), for they did excellent work in defense of the Sunna, in protecting 
the doctrine received from Prophecy, and in countering the effects of 
heretical innovation. In the process, however, they relied on premises 
adopted from their adversaries, so they were obliged to confine their 
teaching to insistence on unquestioning adherence to convention, 
or the consensus of the Community, or abstract acceptance of the 
Qur’an and the traditional reports. Most of their research was devoted 
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to exposing the inconsistencies of their adversaries, and finding fault 
with them on the grounds of their own truisms. 


This was to little avail in dealing with those who accepted abso- 
lutely nothing apart from logical necessities, so theology was not 
sufficient where I was concerned, nor did it provide a cure for the 
sickness of which I was complaining. Indeed, when the craft of 
theology developed, and much attention was paid to it over a long 
period of time, the theologians aspired to pass beyond defending the 
Sunna by examining the realities, and they delved into investigation 
of essentials and nonessentials and the principles thereof. Since 
that was not the purpose of their science, however, their treatment 
of it did not reach the ultimate goal. It did not yield the means by 
which to dispel completely the darkness of confusion lurking in the 
disagreements among people. I do not consider it impossible for that 
to be achieved by someone other than myself! As a matter of fact, 
I have never doubted its achievement by some group, but only as an 
achievement mixed with adherence to convention in certain matters 
that are not of primary concern. 


My present intention is to explain my personal condition, not to 
reject those who are looking to me for healing. The medicines required 
for healing differ according to the difference of the disease, and many a 
medicine is beneficial to one patient and harmful to another! 


Cr 


2. Philosophy 


¢ Its produce. 
¢ Its blameworthy aspects and those that are not subject to blame. 


e What makes a philosopher guilty of unbelief, and what does not 
make him guilty thereof. 


e What makes him guilty of heretical innovation, and what does 
not make him guilty thereof. 
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e An explanation of what the philosophers have stolen from the 
theology of the upholders of the Truth. 


e An explanation of what they have mixed with the theology of 
the upholders of the Truth, provided in order to expose their 
falsehood. 


¢ The nature of the failure to accept the glad tidings [of Revelation], 
and the resulting aversion to that Truth mixed with falsehood. 


e The nature of the deliverance of the pure Truth from the vanity 
and sham associated with their language. 


After completing my study of theology, I embarked on the science 
of philosophy. As I came to know for certain, a person will not 
become familiar with the unsoundness of any kind of science, if he 
does not acquaint himself to the utmost extent with that science 
[of philosophy]. He must start by matching the most learned of its 
scholars at its basic level, then rise above him to a higher degree. He 
must be better informed of its delusion and its danger than the master 
of the science, for only then will it be possible for what he claims 
about its unsoundness to be proven true. As far as I could see, not one 
of the scholars of Islam had devoted his attention and his aspiration 
to that purpose. 


The books of the theologians contained no serious treatment of 
philosophy. In their effort to refute the philosophers, they cited 
nothing but extravagantly complex statements, obviously inconsis- 
tent and unsound, by which no common simpleton could conceivably 
be misled, let alone someone professing detailed knowledge of the 
sciences. I realized that it was shooting in blind ignorance, to refute 
a school of thought before understanding it and studying its essence, 
so I buckled down to the task of acquiring that knowledge directly, 
by perusing the books [of the philosophers] without seeking the assis- 
tance of a teacher. | tackled that in the moments I had to spare from 
compiling and teaching about the Islamic legal sciences, for I was 
heavily occupied in the teaching and instruction of three hundred 
students in Baghdad. 


Through study confined to these spare moments, Allah (Glory be 
to Him and Exalted is He) enabled me to understand the full extent 
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of their sciences in less than two years. I then persisted diligently in 
reflecting upon it, for nearly a year after understanding it. I kept going 
back to it, reviewing it and examining its errors and its delusions, 
until I was thoroughly acquainted, beyond all doubt, with all that it 
contained in the way of deception and distortion, veracity and fantasy. 


Now it is time for you to hear all about it, and to receive a full 
account of the produce of their sciences. I have considered them in 
categories, and treated their sciences in sections. Most of their cate- 
gories brand them with the mark of unbelief and apostasy, although 
there is a vast disparity between the ancients among them and the 
moderns, between the most recent and the earliest, in distance from 
the Truth and nearness thereto. 


The Categories of the Philosophers, 
and the ascription of unbelief to them all 


You should know that the philosophers, despite the multiplicity of 
their groups and the variety of their schools, are divisible into three 
sections: the Atheists [Dahriyyin], the Physicists [Tabi‘iyyin] and the 
Deists [Ilahiyyun]. 


The First Category: the Atheists [Dahriyyun] 


They are a party of the ancients who denied the existence of the 
All-Controlling Maker, the All-Knowing and All-Powerful, and who 
maintained that the universe has always existed as it is, by itself, not 
because of a Maker. They maintained that the animal has always 
come from the sperm, and the sperm from the animal. That is how 
it has always been, and that is how it will always be. These are also 
known as the Zanddiga [Freethinkers, Infidels]. 


The Second Category: the Physicists [Tabt‘iyyun] 


They are a group who devoted most of their research to the realm 
of nature, and to the marvels of the animals and plants. They paid 
great attention to the anatomy of animals, in which they saw so many 
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wonders of the craftsmanship of Allah (Exalted is He), and such 
marvels of His wisdom, that they were compelled to acknowledge 
One who is All-Powerful and Wise, Aware of the aims and purposes 
of things. No researcher investigates the wonders and benefits of 
anatomy, without acquiring this inevitable knowledge of the perfec- 
tion of the Constructor’s arrangement of the structure of the animal, 
and especially the structure of the human being. Nevertheless, 
because of the great scope of their study of nature, they attached 
enormous importance to the balance of the physical constitution, as 
the effective means of sustaining the powers of the animal, so they 
assumed that the mental power of the human being is also dependent 
on his physical constitution. They supposed that it is nullified by the 
nullification of his physical constitution, and so becomes nonexistent. 
Then, when it ceases to exist, the restoration of the nonexistent is 
inconceivable, or so they maintained. They held the view, therefore, 
that the soul dies and does not return, so they disbelieved in the Here- 
after. They denied the reality of the Garden of Paradise and the Fire 
of Hell, the Resurrection and the Reckoning. According to them, 
there will be no reward for worshipful obedience, and no penalty for 
sinful disobedience, so the bridle of restraint fell from them, and they 
became engrossed like cattle in the satisfaction of carnal appetites. 


These are also infidels [zanddiga], because the root of faith is belief 
in Allah and the Last Day, and they have disbelieved in the Last Day, 
even if they have believed in Allah and His attributes. 


The Third Category: the Deists [Ilahiyyin] 


They are the latest of the philosophers, like Socrates, who was the 
teacher of Plato, while Plato was the teacher of Aristotle. It was 
Aristotle who organized logic for them, refined the sciences for them, 
formulated for them what had not been clearly formulated previously, 
and ripened for them what had been unripe in their sciences. All three 
of them rejected the first two categories, the atheists and the physicists, 
and by exposing their faults they provided others with benefits. 


And Allah averted the assault wa kafa ’llahu 
from the believers. (Q.33:25) ’Lmu’minina ’L-qital. 
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Then Aristotle rejected Plato and Socrates and the Deists who had 
preceded him, with a rejection in which he did not stop short until 
he had washed his hands of them all, except that he also retained 
remnants of the vices of their unbelief and heresy, which he did not 
succeed in shedding. It is necessary to accuse them of unbelief, and 
to declare the unbelief of their followers among the Islamic philoso- 
phers, like Ibn Sina (Avicenna), al-Farabi and others. None of the 
Islamic philosophers went so far as these two men in transmitting 
the science of Aristotle, yet what others transmitted is not free from 
delirium and insanity, in which the heart of the student is so disturbed 
that he cannot understand. How can he reject or accept what he does 
not understand? Of Aristotle’s philosophy, as transmitted by these 
two men, all that we really know can be divided into three parts: 
(1) a part that must be regarded as unbelief; (2) a part that must be 
regarded as heretical; (3) a part that must not be rejected absolutely. 


The Subdivisions of their Sciences 


You should know that their sciences, in relation to the goal we are 
seeking, consist of six subdivisions: (1) mathematics; (2) dialectics; 
(3) physics; (4) abstract theology; (5) politics; (6) ethics. 


1.As for mathematics [riyddiyya], it relates to the science of 
arithmetic and geometry, as well as the science of astronomy. No 
part of it has any negative or positive connection with religious 
matters. Its sole concern is with matters of proof, which can by 
no means be denied once they are understood and recognized. It 
has yielded two detrimental consequences: 


First: If someone studies it, he is amazed by its subtleties and 
the clarity of its proofs, so his belief in the philosopers is thereby 
enhanced. He reckons that all of their sciences must be equal to 
this one in clarity and reliability of proof. Then he may hear what 
tongues tell him about their unbelief, their denial and their disdain 
for the Sacred Law, so he will not simply accept the conventional 
view, and he will say: “If the religion were true, it would not be 
concealed from these philosophers, given their meticulous preci- 
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sion in this science!” When he learns by hearsay of their unbelief 
and denial, he will conclude that the truth is unbelief and rejection 
of the religion. I have seen so many people stray from the Truth 
on this account, with no one else coming to its support! Suppose 
such a person is told: “Someone skilled in a particular craft is not 
necessarily skilled in every craft, so the expert in jurisprudence and 
theology is not bound to be an expert in medicine, nor is someone 
ignorant of intellectual subjects necessarily ignorant of grammar. 
By no means! Every craft has practitioners who have reached the 
level of proficiency and eminence therein, even though stupidity 
and ignorance may have kept them from doing well in other crafts. 
As for the experts in mathematics, their statements about it are 
a matter of proof, but concerning theology they are a matter of 
conjecture.” No one really understands that, unless he has expe- 
rienced it and delved into it deeply. Even if this is emphatically 
stated to someone who chooses to follow convention, it will not 
meet with his acceptance. He will rather be motivated by the force 
of passion, the desire to be impressive and the love of pretended 
cleverness. He will therefore persist in thinking highly of the 
philosophers in all their sciences. 


This is a very grave consequence, because of which it is neces- 
sary to admonish anyone who delves into those sciences. Even 
though they are not related to the matter of religion, their evil 
and their misfortune are infectious, because of the principles 
of their sciences. If someone plunges into a harmful influence, 
he seldom escapes being stripped of the religion and having the 
bridle of pious devotion removed from his head. 


Second: The other dire consequence arises from a friend of 
Islam who is ignorant. He supposes that the religion ought to be 
assisted by rejecting every science connected with the philoso- 
phers. He therefore rejects all their sciences, and claims that 
they are ignorant of them. He goes so far as to reject what they 
say about the solar eclipse and the lunar eclipse, and maintains 
that what they say is contrary to the Sacred Law. Then, when 
that reaches the ears of someone who knows that what they say 
is based on definitive proof, he does not doubt its proof, but he 
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becomes convinced that Islam is based on ignorance and denial 
of the definitive proof. He thus acquires a greater liking for the 
philosophers, and a greater distaste for Islam. A serious offense 
against Islam is committed by someone who supposes that Islam is 
helped by rejecting these sciences. The Sacred Law contains no 
reference to these sciences in the form of negation or affirmation, 
nor do these sciences contain any reference to religious matters. 
Consider the saying of the Prophet (Allah bless him and give him 
peace): 

“The sun and the moon are two signs among the signs of Allah (Exalted is 

He). They do not set because of anyone’s death, nor because of his coming to 


life. If you recognize that, you must take refuge in the remembrance of Allah 
(Exalted is He) and in the ritual prayer.” 


There is nothing in this to require the rejection of the science 
of arithmetic, which makes known the course of the sun and 
the moon, and their coming together or facing each other in a 
particular manner. As for his saying (Allah bless him and give 
him peace): 


“But when Allah manifests Himself to something, it humbly bows down 
before Him.” 


—this addition is not found in any of the authentic records. 


We have now concluded the assessment of mathematics and its 
capacity for causing harm. 


2.As for dialectics [mantiqiyyat], no part of it has any nega- 
tive or positive connection with the religion. It is simply the 
investigation of the methods of testing evidence, the criteria, 
the prerequisites of proof and the modality of their arrangement, 
and the prerequisites of valid definition and the modality of their 
organization in sequence. The science is either conceptualiza- 
tion, in which case its method is definition [of the concept], or 
verification, in which case its method is proof. There is nothing 
in this that ought to be rejected, for it is actually akin to what 
is mentioned by the theologians and the theoreticians, the only 
difference being in the choice of technical terms and the degree 
of attention paid to definitions and ramifications. 
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Typical of the dialecticians is their statement: “If it is estab- 
lished that every A is a B, some B’s must necessarily be A’s. In 
other words, if it is established that every human being is an 
animal, some animals must necessarily be a human.” By this 
they imply that the universal statement of fact entails a partial 
statement of fact. What connection does this have with the 
important concerns of the religion, so that it ought to be denied 
and rejected? If it is rejected, nothing results from its rejection, 
according to the dialeticians, except a poor opinion not only of 
the rejecter’s intelligence, but of his religion, on which he claims 
to base this kind of rejection. 


They are indeed guilty of a kind of unfairness in this science. 
That is because they attach preconditions to the proof, knowing 
that these will undoubtedly bequeath certainty, but then, when 
it comes to religious purposes, they cannot fulfill those precondi- 
tions. No indeed, they are extremely remiss. When someone 
studies their logic and appreciates its clarity, he may assume that 
the blasphemies transmitted by them are supported by such clear 
proofs, so he rushes to unbelief before completing his study of the 
theistic sciences. 


.As for the science of physics [tabt‘iyyat], it investigates 


the realm of the heavens and the stars, as well as the simple 
substances beneath them, like water, air, dust and fire, and the 
composite substances like animals, vegetables and minerals. It 
also studies the causes of their alteration, their transformation 
and their intermingling. That resembles the physician’s study of 
the human body, its principal and subordinate organs, and the 
causes of the transformation of its physical constitution. 


Just as the religion does not stipulate rejection of the science 
of medicine, it does not stipulate the rejection of the science 
of physics, except with regard to specific issues, which we have 
discussed in the book entitled Tahafut al-Falasifa [Confusion of 
the Philosophers], and other matters that must be subject to 
disagreement. Upon reflection, it is clear that this is the essential 
point [from the religious perspective]: It is known that nature 
is subservient to Allah (Exalted is He), and that it does not 
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function by itself, but is operated by its Creator. The sun, the 
moon, the stars and all natural entities are subservient to His 
commandment, and none of them acts by itself. 


. As for abstract theology [ilahiyyat], it contains most of the 
fallacies of the philosophers, for they have not been able to 
establish the proofs in conformity with the logic they stipulated. 
That explains why there is so much disagreement among them 
in this area. Aristotle’s teaching on the subject came closest to 
the teachings of the Islamic philosophers, according to what was 
transmitted by al-Farabi and Ibn Sina (Avicenna). 


Considered as a whole, their errors can be traced to twenty funda- 
mentals, for three of which they must be charged with unbelief, 
and seventeen with heresy. For the purpose of refuting their 
teaching on these twenty points, we compiled the book entitled 
Tahdfut al-Falasifa [Confusion of the Philosophers]. As for the 
three points on which they disagreed with all the Muslims, they 
are expressed in these statements of theirs: 


a) “The physical bodies will not be resurrected. Only the 
spirits will be rewarded and punished, for the rewards and 
the punishments are spiritual, not physical.” 


Theyspokethetruthconcerningtheaffirmation ofspirituality, 
for it is also an entity, but they lied by denying physicality, 
and what they said made them guilty of unbelief in the 
Sacred Law. 


b) “Allah (Exalted is He) knows the universals, but not the 
particulars.” This is also explicit unbelief, for the Truth is that: 


Not an atom’s weight escapes —‘([@ ya‘ zubu ‘an-hu mithqalu 
Him in the heavens dharratin fi ’s-samawati 
or in the earth. (Q.34:3) wa la ft’L-ardi. 


c) Their assertion that the universe has existed from all 
eternity, and will exist for all eternity. 


No one among the Muslims subscribes to their opinion on any 
of these points. Let us now look beyond that, to consider such 
topics as their negation of the attributes [of Allah], and their 


20 The Savior from Error 


assertion that He is Aware of the Essence, but not of anything 
added to the Essence. This doctrine of theirs is close to the 
doctrine of the Mu‘tazila,! but such a comparison does not make 
it necessary to charge the Mu‘tazila with unbelief. (In the book 
entitled Faisal at-Tafriqa baina ’l-Islam wa ’z-Zandaga [Criterion 
for Distinguishing between Islam and Atheism], we have clearly 
explained what is wrong with the attitude of someone who rushes 
to attribute unbelief to everything that contradicts his own school 


of thought.) 


5.As for politics [siyasiyyat], everything the philosophers have to 
say about it relates to the administrative rules connected with 
worldly affairs and governmental authority. They have simply 
taken it from the Books of Allah sent down to the Prophets, and 
from the wisdom transmitted from the ancestors of the Prophets. 


6.As for ethics [khulqiyyat], everything they have to say about it 
relates to the definition of the lower self and its characteristics, 
the description of its varieties and types, and the means by which 
to treat it and contend with it. They simply adopted it from the 
teaching of the Sifis, the worshipful devotees who diligently 
persist in remembering Allah (Exalted is He), in opposing 
passionate desire, and in following the path that leads to Allah 
(Exalted is He) by forsaking the pleasures of this world. The 
Sifis clearly expressed what had been revealed to them in their 
earnest endeavors, concerning the characteristics of the lower 
self, its faults, and the unfortunate consequences of its actions, 
so the philosophers accepted it from them and blended it with 
their own teaching, using it to embellish and propagate their 
own falsehood. In their day and age there was a community of 
worshipful devotees, and indeed there is such a community in 
every day and age. Allah (Glory be to Him) does not leave the 


'The Mu‘tazila [‘Separatists’] played a major réle in the development of Islamic philosophy and 
theology. In the long run, their methods proved too speculative and rationalistic to win favor 
with the majority of the scholars in the Muslim community. For a certain period, however, the 
doctrines of the Mu‘tazila were not merely accepted by the rulers in Baghdad, but were actively 
imposed as the official dogma of the Islamic State. Under the Caliphs al-Ma’miin, al-Mu‘tasim 
and al-Wathiq (A.H. 218-234/833-849 C.E.), dissenting scholars were tried and persecuted by 
an inquisition [mihna]. 
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world devoid of them, for they are the props of the earth. Their 
blessings send down mercy to the people of the earth, as related 
in the traditional report of the Prophet’s saying (peace be upon 


him): 


“By them you are watered and by them you are sustained, and among 
them were the Companions of the Cave.” 
They existed in bygone times, according to what the Qur’an has 
told us. 


From the mixture of the teaching of Prophecy and the teaching of 
Siifism, concocted by the philosophers in their books, two disas- 
trous consequences resulted: a disaster afflicting the accepter, and 
a disaster afflicting the rejecter [of their ethical teaching]. 


a) As for the disaster afflicting the rejecter, it is extremely 
serious. Since that ethical teaching was recorded in the 
books of the philosophers and mixed with their falsehood, 
a company of dimwits have supposed that it ought to be 
shunned and never mentioned, and that anyone who does 
mention it should be sternly rebuked. Since they first heard 
it only from the philosophers, their feeble minds have jumped 
to the conclusion that it must be false, because its exponents 
are untruthful. That is just how it is when someone hears a 
Christian utter the statement: “There is no god but God; 
Jesus is the Messenger of God,” so he promptly rejects what- 
ever he says, by declaring: “This is the speech of a Christian.” 
He does not pause to consider that the Christian may only be 
an unbeliever with regard to this statement, or with regard to 
his denial of the Prophethood of Muhammad (peace be upon 
him). If he is not an unbeliever except with regard to this 
denial, he ought not to be contradicted in other contexts, 
when he makes statements that are true in themselves, even 
if they are also true in his opinion. 


This is the habit of the feebleminded, who know the truth 
by the men, not the men by the truth. As for the intelligent 
person, he is guided by the saying of the Commander of the 
Believers, “Ali ibn Abi Talib (may Allah the Exalted be well 
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pleased with him): “Do not know the truth by the men. 
Know the truth, for then you will know its people.” The 
intelligent person acknowledges the truth, then he examines 
the statement itself, and if it is true he accepts it, whether 
the person who utters it is false or truthful. He may even 
attempt to extract the truth from the sayings of the people of 
error, knowing that the mine of gold is the dust of the earth. 
The cashier does nothing wrong if he sticks his hand into 
the forger’s purse and extracts the pure gold from the coun- 
terfeit, provided that he has confidence in his perception. 
The peasant should refrain from dealing with the forger, but 
not the perceptive money changer. The landlubber should 
stay away from the seashore, but not the skillful swimmer. 
The youngster should avoid touching the serpent, but not 
the clever snake charmer. 


By my life! Most people are utterly convinced of their own 
skill, cleverness, perfect intelligence, complete ability to 
distinguish the true from the false, and guidance from error. 
It is therefore necessary to spare no effort in restraining them 
all, as far as possible, from studying the books of the people of 
error, since they are not at all safe from the second disaster, 
which we are going to describe, even if they are safe from the 
disaster that we have now described. 


Against some of the statements cited in our literary works, 
concerning the secrets of the sciences of the religion, objec- 
tions have been raised by a group of those whose feelings have 
not become rooted in the sciences, and whose perceptions 
have not been opened to the ultimate aims of the schools 
of thought. They have claimed that those statements come 
from the teaching of the ancients, although some of them 
are actually the products of random notions, so coincidental 
similarity is not unlikely, while some of them are found in 
the books of Islamic law, and the meaning of most of them 
is found in the books of the Sifis. Suppose that they were 
found only in the books of the ancients: If that teaching was 
reasonable in itself, supported by proof, and not at variance 
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with the Book and the Sunna, why should it be shunned and 
abandoned? If we opened this door, and went so far as to 
shun every truth preceded by an invalid notion, we would be 
obliged to shun much of the Truth. We would be obliged to 
shun the contents of many verses of the Qur’an, the tradi- 
tional reports of the Messenger, the stories of the ancestors, 
and the sayings of the sages and the Siifis. 


The author of Ikhwdan as-Safa [The Brothers of Purity] related 
those sayings in his book, citing them as evidence and using 
them to persuade the stupid to accept his falsehood. That 
illustrates how the champions of falsehood take the Truth 
out of our hands by lodging it in their books. 


At the very least of his degrees, the scholar must be distin- 
guishable from the inexperienced commoner. The latter 
will not accept the honey prescribed as his medicine, if he 
finds it in the phlebotomist’s cupping glass, even though it 
is an established fact that the cupping glass does not alter 
the nature of that honey. His natural aversion to it is based 
on a common ignorance, based on the assumption that the 
cupping glass was made only for contaminated blood, so he 
supposes that the blood is impure because of its being inside 
the cupping glass. He does not understand that it is impure 
because of a property in its own nature. Since this property 
does not exist in the honey, it does not acquire that property 
from being inside the container, so impurity ought not to be 
ascribed to it. This [assumption that it is contaminated] is a 
false illusion, and it is common to most people. As a result, 
whenever you attribute a statement to a speaker in whom 
they have confidence, they accept it, even if it is false, and 
if you attribute it to one of whom they have a poor opinion, 
they reject it, even if it is true. They always know the truth 
by the men, and this is the utmost degree of error! Such is 
the disaster that afflicts the rejecter. 


b) As for the disastrous consequence of uncritical acceptance, 
if someone studies their books, like Ikhwan as-Safa, and sees 
the mixture they have concocted from the Prophetic gems of 
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wisdom and the Sufi sayings, he is liable to appreciate it and 
accept it. He may then rush to accept their falsehood, which 
is also part of the mixture, because of the good impression he 
has received from what he has seen and appreciated. That is 
a step-by-step approach to falsehood. 


In view of this disastrous consequence, it is necessary to 
discourage the study of their books, because of the delusion 
and danger they contain. Just as it is necessary to keep a poor 
swimmer away from the perils of the beaches, it is necessary 
to keep people away from studying those books. Just as it is 
necessary to keep young boys away from touching snakes, it 
it is necessary to keep people’s ears away from the mixture 
of those statements. It is necessary for the snake charmer to 
refrain from touching the snake within sight of his infant son, 
since he knows that the child will follow his example and 
think that he is like him. In order to put him on his guard, 
he must put himself on guard and refrain from touching the 
snake between his hands. It is likewise necessary for the 
erudite scholar to take such precautions. When the skillful 
snake charmer holds the snake, he distinguishes between the 
antidote and the poison, draws out the antidote and neutral- 
izes the poison, for he must not be stingy in applying the 
antidote where it is needed. When the sharp-sighted money 
changer thrusts his hand into the forger’s purse, he extracts 
the pure gold and discards the counterfeit, for he must not be 
stingy in providing the genuine article that will satisfy those 
who need it. The case of the scholar is similar. 


As for the person in need of the antidote, his instinct recoils 
from it, since he knows that it is extracted from the snake, 
so it is necessary to instruct him. As for the pauper who is 
desperately in need of wealth, he is averse to accepting the 
gold extracted from the forger’s purse, so it is necessary to 
explain to him that his aversion is sheer ignorance, which 
is the cause of his being deprived of the benefits he seeks. 
He must be made to understand that the proximity between 
the counterfeit and the genuine article does not make the 
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genuine article counterfeit, just as it does not make the 
counterfeit genuine. By the same token, the proximity 
between the true and the false does not make the true false, 
just as it does not make the false true. 


This marks the full extent of what we intended to discuss about the 
disastrous consequence of philosophy and its aberration. 


ase 


3. The aberrant doctrine of the Esotericists, 
who believe in the teaching of the Infallible Imam 


Then, when I had finished acquiring knowledge and understanding 
of the science of philosophy, and ascertaining what is spurious therein, 
I knew that it was also insufficient for the perfect achievement of the 
goal. I knew that the mind is not independently capable of encom- 
passing all the objects of the quest, nor of removing the veil from all 
the enigmas. 


The heresy of the esotericists had flourished, and they had become 
famous for their claim to acquire knowledge of the meaning of things 
from the Infallible Imam, the Master of the Truth. It occurred to me 
that I should study their treatises, in order to become familiar with 
the contents of their books. Then I happened to receive a peremptory 
command from the Caliph, demanding the composition of a book 
that would disclose the reality of their doctrine, so I could not possibly 
refuse to obey. That became an incentive from without, an addition 
to the basic motivation from within, so | set about finding their books 
and collecting their treatises. | came across some of their innovative 
statements, which originated from the ideas of their contemporaries, 
not in accordance with the method of their predecessors, so I collected 
those statements. I arranged them in precise and orderly sequence, 
and produced the response to them in minute detail, to the point 
where some advocates of the Truth found fault with my elaborate 
presentation of their argument, saying: “This work is to their advan- 
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tage, for they would have been incapable of supporting their doctrine 
with specious arguments like these, but for your precise and orderly 
presentation of them.” 


This criticism has some validity from the standpoint of the Truth, 
for Ahmad ibn Hanbal found fault with al-Harith al-Muhasibi (may 
Allah bestow His mercy on them both) for the work he composed on 
the refutation of the Mu‘tazila. When al-Harith said: “The refuta- 
tion of heresy is an obligatory duty,” Ahmad replied: “Yes, but you 
related their specious argument first of all, then you responded to it. 
How can you be sure, if someone peruses the specious argument, that 
it will not become fixed in his understanding, and he will not pay 
attention to the response, or that he will look at the response, and will 
not comprehend its real meaning?” 


What Ahmad said is true, but only with reference to a specious 
argument that has not been propagated and become widely known. If 
it has been propagated, however, the response to it is necessary, and 
the response can only be given after the presentation. Of course, it 
must not be presented artificially, and I was not guilty of that. I had 
actually heard that specious argument from one of my regular compan- 
ions, after he had associated with the esotericists and embraced their 
doctrine. He told me that they laughed at the works of those authors 
who sought to refute them, ridiculing their failure to understand their 
argument. He stated that argument and related it on their behalf. | 
could not him think me capable of negligent disregard for the basis of 
their argument, so that is why I set it forth. I could not let him think 
that I had not understood it, even though I had heard it, so that is 
why I presented it exactly. 


The point is that I presented their specious argument exactly, to the 
fullest extent possible, then I demonstrated its unsoundness with the 
utmost proof. 


As for the summary conclusion, it is that these people have nothing 
of value to offer, and there is no substance to their teaching. But 
for the support of the ignorant champion of the Truth, that heresy 
would not have achieved this degree of success, in spite of its weak- 
ness. As it happened, however, the intensity of fanatical zeal moved 
the defenders of the Truth to engage in prolonged dispute with them 
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concerning the premises of their doctrine, and to quarrel with them 
over every statement they uttered. They disputed with them over 
their assertion of “the need for teaching and the teacher,” and their 
assertion: “Not every teacher is suitable. There is no substitute for 
the Infallible Teacher.” Their argument succeeded in propagating 
the need for teaching and the teacher, and the case of their opponents 
was feeble by comparison. Many were misled by that, for they took it 
to be a sign of the strength of their doctrine, and the weakness of the 
doctrine of their opponents. They failed to understand that it was due 
to the weakness of the upholder of the Truth, and his ignorance of his 
proper course. The correct approach is to acknowledge the need for 
the teacher, and that there is no substitute for the Infallible Teacher, 
but our Infallible Teacher is Muhammad (blessing and peace be upon 
him). When they say: “He is dead,’ we should say: “And your teacher 
is absent.” When they say: “Our teacher taught the missionaries 
and dispersed them in the countries, and he awaits their return, if 
they disagree or experience difficulty,” we should reply: “Our teacher 
taught the missionaries and dispersed them in the countries, and he 
perfected the teaching, since Allah (Exalted is He) has told us: 


Today I have perfected your al-yawma akmaltu 
religion for you, la-kum dina-kum 
and I have completed wa atmamtu 

My blessing upon you. (Q.5:3) “alai-kum ni‘mati. 


“After the perfection of the teaching, no harm is caused by the 
death of the teacher, just as no harm is caused by his absence.” 


We have yet to consider their question: “How do you reach a 
decision about something, when you have not heard it mentioned? 
Do you base your decision on the authoritative ruling, although you 
have not heard it, or on independent judgment and opinion, which 
is subject to disagreement?” Our response to this should be: “We do 
what Mu ‘adh did, when Allah’s Messenger (Allah bless him and give 
him peace) dispatched him to Yemen. He used to decide on the basis 
of the authoritative ruling, when that ruling existed, and on the basis 
of independent judgment, when it did not exist.” That is just how 
their missionaries act, when they find themselves in the distant lands, 
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far away from the Imam, since it is impossible for them to decide 
on the basis of the authoritative ruling. The specific rulings do not 
cover the unspecified events, and it is impossible for them to return 
to the town of the Imam whenever something unforeseen occurs. If 
an envoy is sent to request a verdict, he is likely to have died before 
covering the distance there and back, so the consultation will be 
futile. If it is hard for someone to determine the Qibla [direction of 
prayer], he has no alternative to relying on his personal judgment. If 
he traveled to the town of the Imam, in order to determine the Qibla, 
he would miss the time of prayer. It is therefore permissible to pray 
in a direction other than the Qibla, on the basis of supposition. It is 
said [in a statement attributed to the Prophet (Allah bless him and 
give him peace)]: 

“If someone makes a mistake when exercising independent judgment, he is 


entitled to a single reward, and if someone makes the correct decision, he is 
entitled to two rewards.” 


The same principle applies to all cases of independent judgment. 
In the matter of disbursing the alms-due to the pauper, for instance, 
the donor may suppose that the recipient is poor, on the strength 
of his personal judgment, although he is secretly rich by keeping his 
wealth concealed. That donor should not be censured, even if he 
makes a mistake. If someone thinks otherwise, we shall say: “He is 
commanded to follow his own supposition, just like the worshipper 
who exercises independent judgment concerning the direction of 
prayer, even if someone else disagrees with him.” Suppose someone 
poses the question: “What about the conventional conformist? 
Should he follow Abi Hanifa or ash-Shafi‘t (may Allah bestow 
His mercy upon them both), or some other juristic authority?” My 
response will be: “What if the conventional conformist is in doubt? 
If the independent thinkers differ, how should he act?” To this my 
questioner will surely reply: “He is capable of making his own judg- 
ment, based on his knowledge of the best and clearest indications of 
the Qibla, so he should follow that personal judgment. He should act 
likewise in relation to the schools of thought.” 


The Prophets and the Imams directed people toward independent 
judgment, of necessity, in spite of knowing that they would sometimes 
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make mistakes. Allah’s Messenger actually said (Allah bless him and 
give him peace): 


“T base my judgment on what is outwardly apparent, while Allah takes charge 
of the inner secrets.” 


In other words: “I base my judgment on the most probable supposi- 
tion, resulting from the testimony of the witnesses, and I am some- 
times mistaken.” The Prophets had no means of security from making 
mistakes in such cases of independent judgment, so how can we aspire 
to that security? 


In this context, the esotericists pose two questions, one of which 
is expressed as follows: “Even if conjecture is permissible in matters 
of independent judgment, it is not permissible where the principles 
of religious belief are concerned, since there is no excuse for being 
mistaken about them. So what is the correct approach?” My answer 
to this must be: “The principles of religious belief are contained 
in the Book and the Sunna. As for the detailed exposition that is 
added thereto, and which is subject to debate, the truth in it is ascer- 
tained by weighing with the straight balance, meaning the criteria 
mentioned by Allah (Exalted is He) in His Book. Those criteria are 
five in number, as we have explained in the book entitled al-Qustéis 
al-Mustaqim [The Straight Balance]. 


If someone says: “Your adversaries disagree with you about that 
balance,” I shall reply: “It is inconceivable that anyone might 
understand that balance, and then disagree with me about it. The 
esotericists believe in teaching received from an infallible source, so 
they do not disagree with me about it, because I derived it from the 
Qur’an and learned it therefrom. The dialecticians do not disagree 
with me about it, because it is consistent with the irrefutable logic 
they have stipulated. The scholastic theologian does not disagree 
with me about it, because it is consistent with his treatment of the 
proofs of theories, and it enables him to ascertain what is true in 
theological debates.” 


Suppose someone says: “If you have such a balance at your disposal, 
why do you not remove the disagreement among people?” To this I 
shall reply: “If only they would pay attention to me, I would surely 
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remove the disagreement among them. I| have explained the way to 
dispose of disagreement in the book entitled al-Qustés al-Mustaqim, 
so you ought to study it, in order to recognize that it is true, and that 
it puts an end to disagreement altogether. If only they would pay 
attention, but none of them pay attention to it! As a matter of fact, 
a certain group did pay attention to me once, and | disposed of the 
disagreement among them. Your Imam seeks to remove the disagree- 
ment among them, despite their lack of attention, so why has it not 
yet been removed? Why did “Ali (may Allah be well pleased with 
him) fail to remove it, he being the chieftain of the Imams? Your 
Imam claims that he is able to compel them all to pay attention, so 
why has he failed to do so before now? For what day is the deadline 
set?) Has anything arisen among the people because of his claim, 
apart from an increase in disagreement and conflict?) What used to 
be feared from disagreement was a kind of harm that did not result 
in the shedding of blood, the devastation of towns, the orphaning of 
children, highway robbery, and the seizure of properties. From the 
blessings of your eliminating disagreement, what would happen in the 
world would be something the like of which there has never been!” 


Suppose someone says: “You have claimed that you are removing 
the disagreement among people, but if a person is bewildered in the 
midst of the conflicting schools of thought and the differing opinions, 
why should he pay attention to you, rather than your adversary? 
Most of the antagonists disagree with you, and there is no difference 
between you and them!” 


This is the second question, to which | shall respond as follows: 
“First of all, this turns back on you, for if you summon this bewildered 
person to yourself, he will say: ‘How have you become superior to 
your opponents, when most of the masters of knowledge disagree with 
you?’ I wish I knew how you will respond! Will you respond by saying: 
‘My Imam is divinely appointed’? Who will accept your claim as true, 
when he has not heard the ruling to that effect from the Messenger? 

The present purpose is not to give a complete explanation of 
the unsoundness of their doctrine, for I have provided that in the 
following books: (1) al-Mustazhirt [The Cautious Student]; (2) Hujjat 
al-Haqgq [Proof of the Truth], which is an answer to a speech of theirs 
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directed against me in Baghdad; (3) Mufassal al-Khilaf [Detailed 
Account of the Controversy], consisting of twelve sections, which is 
an answer to a speech directed against me in Hamadhan; (4) ad-Darj 
[The Register], composed in lists, which exposes the weakness of the 
speech they directed against me in Tiis; (5) al-Qustas al-Mustagim 
[The Straight Balance], a book that is self-sufficient, the purpose of 
which is to explain the criterion of the sciences, and to demonstrate 
why there is no need for the Infallible Imam. 


The present purpose is simply to show that these people have no 
remedy to deliver them from the darkness of their ideas. In spite of 
their inability to establish proof of the designation of the Imam, we 
went along with them for quite a long time, for we concurred with 
their assertion of the need for teaching and for the Infallible Teacher, 
and that he was the one they designated. Then we asked them 
about the knowledge they had learned from this Infallible Imam, and 
presented them with problems which they could not understand, let 
alone provide their solution. They could only refer to the Absent 
Imam, saying: “There is no alternative to traveling to him.” Strange 
as it may seem, they wasted their lives in the search for the teacher, 
and in boasting of success, yet they learned nothing from him whatso- 
ever. They were like the person stained with filth, who wears himself 
out in the search for water, yet does not make use of it when he finds 
it, so he remains stained with disgusting dirt. 


As for the knowledge that some of them claim to have acquired, it 
amounts to nothing but the insubstantial philosophy of Pythagoras. 
He is one of the earliest thinkers of ancient times, and his school is 
the least significant of all the schools of the philosophers. Aristotle 
not only refuted him, but dismissed his teaching as flimsy and worthy 
of contempt. Pythagoras is the one who is cited in the book entitled 
Ikhwan as-Safa [The Brothers of Purity], and he represents the refuse 
of philosophy. 

How amazing it is, that someone could engage in a lifelong quest 
for knowledge, then be satisfied with knowledge as flimsy and meager 
as that, and imagine that he has achieved the ultimate goal of the 
sciences! We put these people to the test, and scrutinized them 
outwardly and inwardly, for they had succeeded in persuading the 
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common folk and the feeble-minded, by explaining the need for the 
Teacher, and by disputing any rejection of the need for the teaching 
with forcefully compelling statements. If someone supported them in 
their insistence on the need for the Teacher, he would said: “Bring 
us his knowledge, and let us benefit by his teaching!” Then he would 
pause and say: “Now that you have given me this, I shall go in search 
of him, for this is my only goal.” If he said more than that, as he was 
well aware, he would be exposed to questioning, and incapable of 
solving the slightest problem, for he would be unable to understand 
it, let alone supply the answer to it. 


Such is the reality of their condition, so put them to the test and 
you will despise them, just as we dusted our hands of them when we 
had put them to the test. 


a 


4. The Methods of the Sifis 


Next, when I had finished with these sciences, I tuned my atten- 
tion to the method of the Sifis. I learned that their Spiritual Path is 
completed only through knowledge and work. Their work is directed 
toward surmounting the hurdles of the lower self, and obtaining deliv- 
erance from its blameworthy characteristics and its evil attributes, for 
the ultimate purpose of cleansing the heart of everything other than 
Allah (Exalted is He) and adorning it with the remembrance of Allah. 


The knowledge was easier than the work, so I began by acquiring 
their knowledge from the perusal of their books, like Qit al-Quliib 
[Nourishment of the Hearts] by Aba Talib al-Makki (may Allah 
bestow His mercy upon him), the books of al-Harith al-Muhasibi, the 
miscellaneous reports transmitted from al-Junaid, as-Shibli and Aba 
Yazid al-Bistami (may Allah sanctify their spirits), and other accounts 
of the teaching of their Shaikhs. I persisted until I was thoroughly 
acquainted with the essence of their scientific goals, and knew as 
much about their method as can be known through learning and 
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listening. It became clear to me that their outstanding experts had 
specialized in something that cannot be achieved through learning, 
but only through the experience of taste [dhawq], the spiritual state 
[hal], and the transformation of character traits. How great is the 
difference between knowing the definitions of good health and 
fitness, and their causes and prerequisites, on the one hand, and actu- 
ally being healthy and fit, on the other. How great is the difference 
between knowing the definition of drunkenness, and that it signifies 
a condition resulting from the influence of vapors that ascend from 
the stomach to the sources of thinking, on the one hand, and actually 
being drunk, on the other. The drunkard does not know the defini- 
tion of drunkenness; he is drunk without having any knowledge of 
its scientific nature. The sober person does know the definition of 
drunkenness and its basic elements, although he has no experience of 
drunkenness. As for the physician versed in the nature of sickness, 
he knows the definition of good health, its causes and its remedies, 
yet he may be deprived of good health. There is a similar difference 
between your knowing the reality of abstinence and its prerequisites 
and causes, on the one hand, and your actually experiencing the state 
of abstinence and detachment from this world, on the other. 


I came to know for certain that they are the masters of spiritual 
states, not of verbal statements, and that I had acquired whatever it 
is possible to acquire by means of knowledge. All that was left could 
not be obtained by listening and learning, but only by experience 
and practical conduct. From the sciences I had pursued, and the 
procedures I had followed in the investigation of the two classes of the 
sciences, those relating to the Sacred Law and those that are intellec- 
tual, I had acquired a sure and certain belief in Allah (Exalted is He), 
in Prophethood and in the Last Day. These three basic principles of 
faith were firmly rooted in my soul, not by a proof specifically defined, 
but by causes, indications and experiences that are not susceptible to 
detailed enumeration. 


It had become quite clear to me that I had no hope of achieving the 
bliss of the Hereafter, except through pious devotion and restraining 
the lower self from passionate desire. As I also realized, the starting 
point of all that is severing the heart’s attachment to this world, by 
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withdrawing from the realm of illusion, returning to the realm of eter- 
nity, and directing the core of one’s aspiration toward Allah (Exalted 
is He). That cannot be completed, as I also understood, except by 
renouncing prestige and wealth, and fleeing from worldly preoccupa- 
tions and attachments. 


Then, when I examined my spiritual states, I found that I was 
immersed in attachments and that they had surrounded me from 
all sides. When I examined my actions, I saw that the best of them 
were academic teaching and instruction, but my attention therein 
was focused on sciences that were unimportant and useless on the 
path of the Hereafter. I then reflected on my intention in academic 
teaching, and found that it was not purely devoted to the service of 
Allah (Exalted is He). Its incentive and its motivation were rather 
the pursuit of prestige and reputation. I thus became convinced that 
I was on the brink of a dangerous precipice, and that I was close to the 
Fire of Hell, if I failed to improve my conditions. 


I persisted for some time in this contemplation, while I was still 
at the stage of feeling free to choose which course to take. I would 
make up my mind, one day, to leave Baghdad and part from those 
conditions. On another day I would change my mind. I would take 
one step forward and another step back. I would feel a genuine urge 
to seek the Hereafter in the early morning, but the army of passionate 
desire would launch an attack against it, and the urge would have 
languished by nightfall. The appetites of this world would keep me 
tied to the place with their chains, while the herald of faith would 
cry: “Departure! Departure! You have little time left to live, and the 
journey in front of you is long. Everything you are engaged in, be it 
knowledge or work, is merely ostentatious display and fantasy. If you 
do not prepare yourself now for the Hereafter, when will you prepare 
yourself? If you do not sever these attachments now, when will you 
sever them?” The incentive would thereupon be triggered, and the 
decision to emigrate would be resolved upon. 


Satan would then return and say: “It is not in your interest to 
comply with this state of mind, for it will quickly disappear. If you act 
upon it, and abandon this vast prestige, the freedom you enjoy from 
indignity and disparagement, and the security that protects you from 
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the antagonism of adversaries, you may expose yourself to something 
from which you will find it hard to recover.” 


I continued to fluctuate between the attraction of the appetites 
of this world and the calls of the Hereafter, for nearly six months, 
beginning with Rajab in the year [A.H.] 488. In that month the matter 
passed from one of free choice to one of compelling necessity, since 
Allah bolted my tongue, rendering it incapable of academic teaching. 
I would struggle to make myself teach for a single day, for the sake of 
my regular students, but my tongue would not utter a single word, and 
I simply could not force it to do so. This lock on my tongue caused a 
sadness in the heart, as well as making food and drink unpalatable and 
indigestible. I could not swallow any broth, and I could not digest a 
single morsel. I soon became so weak that the physicians gave up hope 
of providing a remedy. They said: “This condition has afflicted the 
heart, then spread to the physical constitution, so there is no means 
of curing it, unless the inner feeling is relieved of distressing anxiety.” 


Then, when I had recognized my incapacity, and lost my freedom 
of choice entirely, I sought refuge with Allah (Exalted is He), out of 
sheer necessity and with no ulterior motive. My appeal was answered 
by the One who answers the needy when he appeals to Him, and He 
made it easy for my heart to turn away from prestige, wealth, children 
and companions. I declared my firm decision to depart for Mecca, 
while keeping to myself the fact that I planned to travel to Syria, as 
a precaution, in case the Caliph and my companions might assume 
that I intended to settle in Damascus. I employed subtle stratagems 
in making my departure from Baghdad, since I was determined never 
to return to that city. I risked criticism from the leaders of the people 
of ‘Iraq, for none of them could accept that I had a religious reason 
for abandoning the work I was engaged in, since they considered that 
to be the highest post in the religion, and that was the utmost extent 
of their knowledge. 


People then indulged in speculation, and those far from “Iraq 
supposed that my move was due to a concern on the part of the gover- 
nors. As for those close to the governors, they noticed their insistence 
on attachment and dedication to me, and the fact that I rejected them 
and refused to pay attention to their words. They would therefore say: 
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“This is an unearthly matter. It has no cause except an evil eye that 
has afflicted the people of Islam and the company of knowledge.” 


I therefore departed from Baghdad, after distributing whatever 
property I had in my possession. I had stored just enough for liveli- 
hood and the children’s nourishment, allowing for the fact that the 
wealth of “Iraq was assigned to the welfare of the people, because of 
its being a religious endowment [waqf] bequeathed to the Muslims. 
Nowhere in the world had I seen the scholar receive wealth that was 
more beneficial to his dependents. 


Then I entered Syria and stayed there for almost two years, preoc- 
cupied solely with seclusion, private retreat, spiritual exercise and 
earnest endeavor, dedicated to the purification of the lower self, the 
improvement of character traits, and the heart’s devotion to the 
remembrance of Allah (Exalted is He), practicing what I had learned 
from the knowledge of the Siifis. I would isolate myself for a period of 
time in the mosque of Damascus, climbing the minaret to spend the 
whole day there, and locking the door behind me. 


From there I traveled to Jerusalem, entering the Dome of the Rock 
each day, and locking the door behind me. Then I was inwardly 
moved by the summons to perform the duty of Pilgrimage, to derive 
support from the blessings of Mecca and Medina, and to visit Allah’s 
Messenger (peace be upon him), after visiting [Abraham] the Bosom 
Friend [al-Khalil] (blessings be upon him), so I traveled to the Hijaz. 


I was then drawn back to the homeland by pressing concerns and 
the children’s appeals, so I returned to it after being the least likely of 
all people to go back there. I preferred seclusion there too, yearning 
for private retreat and the heart’s devotion to remembrance. 


Due to the events of the time, the requirements of the family and the 
necessities of life, I experienced a change in my view of the goal, and 
the serenity of private retreat was disturbed. The situation was unset- 
tling for me, except at sporadic moments. Nevertheless, I did not lose 
my yearning for that serenity. Obstacles would sometimes keep me 
from it, but I would always return to private retreat. I continued like 
that for the span of ten years, and the matters disclosed to me during 
these private retreats were incalculable and unfathomable. This 
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much I shall mention, so that benefit may be derived from it: I came 
to know for certain that the Sifis, in particular, are the pioneers of the 
path of Allah (Exalted is He), that their course of action is the best 
of all courses of action, that their path is the straightest of all paths, 
and that their characters are the purest of all characters. Indeed, if 
the intelligence of the intelligent, the wisdom of the wise, and the 
knowledge of those scholars who study the secrets of the Sacred 
Law—if these were all combined in order to change some aspect of 
their conduct and their characters, and to replace it with something 
better, they would not find any means thereto. That is because the 
conduct of the Sifis, in both their active and their passive states, in 
both their outer and their inner being, is illumined by the light of the 
lamp of Prophethood, and beyond the light of Prophethood there is 
no light on the face of the earth by which to obtain enlightenment. 


In short, whatever is said about the Sufi method of purification, the 
first of its prerequisites is total purification of the heart from every- 
thing apart from Allah (Exalted is He). Just as the key to the ritual 
prayer is the initial consecration [the affirmation of Allah’s Supreme 
Greatness by declaring “Allahu Akbar!”], the key to that purification 
is the total immersion of the heart in the remembrance of Allah. Its 
final stage is total annihilation in Allah, and this final stage is actually 
the beginning of the Spiritual Path, for what comes before that is like 
the anteroom for the traveler toward it. 


From the start of the Spiritual Path, the Sifis begin to experience 
visions and mystical disclosures, to the point where, in their wake- 
fulness, they witness the angels and the spirits of the Prophets, as 
well as hearing their voices and obtaining benefits from them. The 
situation then progresses from the witnessing of forms and likenesses, 
until it reaches levels that cannot be described in words, so anyone 
who attempts to define them runs the risk of patent error. Gener- 
ally speaking, the matter results in a nearness [to the Lord], which 
amounts to incarnation [huliil] according to the fantastic notion of 
one sect, unification [ittihdad] according to another, and integration 
[wusul] according to yet another. All these ideas are erroneous, 
and we have explained the nature of the error in the book entitled 
al-Magsid al-Asnd [The Loftiest Goal]. If someone is confused about 
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that, he should simply say [quoting the words of the poet]: 


It was as it was, though I cannot explain it, 


so think the best and ask no more about it! 


The gist of the matter is this: If someone has no understanding 
derived from experience, the reality of Prophethood is beyond his 
comprehension, apart from the name. The charismatic talents of the 
saints are actually the initial stages of the Prophets. That was the first 
state of Allah’s Messenger (Allah bless him and give him peace), for 
he used to retire to Mount Hira’, and there he would devote himself 
to worshipping his Lord, so the Arabs said: “Muhammad has fallen in 
love with his Lord!” This condition is experienced by someone who 
follows its path. As for someone who has yet to taste it for himself, 
he must verify it by testing and listening to those who have that 
experience, if he is often in their company, until he understands it 
for certain, on the strength of the evidence provided by their spiritual 
states. Someone who keeps them company will surely acquire this 
faith from them, for they are people who do not make anyone who 
joins them feel uncomfortable. If someone is not blessed with their 
fellowship, he should obtain sure and certain knowledge of the possi- 
bility of that experience from the proof we have furnished in the book 
“Aja ib al-Qalb [Wonders of the Heart], which is one of the books in 
Ihya’ “Ulim ad-Din [Revival of the Religious Sciences]. 


Verification by means of proof is a science, while contact with the 
source of that condition is an experience. As for acceptance based on 
open-mindedness and testing with good expectation, that is a kind of 
faith. These three degrees are referred to in the Qur’dnic verse: 


Allah will exalt those of yarfa‘i ’lahu ’lladhina 
you who believe, amanit min-kum 

and who have been given wa ’‘lladhina itu 
knowledge, to high degrees. ’L“ilma darajat. 
(Q.58:11) 


Behind these people are a bunch of ignorant fools, who reject the 
source of that, and who find this statement surprising. They listen, 
then say with a mocking laugh: “How amazing!” Oh how they rant 
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and rave! Allah (Exalted is He) has said this about them: 


Among them are some 

who give ear to you, 

until, when they go 

forth from you, 

they say to those who have 
been given knowledge: 
“What did he say just now?” 
Those are they whose hearts 
Allah has sealed, 

and they have followed 
their own lusts. (Q.47:16) 


wa min-hum man 
yastami‘u ilai-ka 

hatta idha kharajit 

min “indi-ka 

qalii li’ lladhina 

iitul ’l-“ilma 

ma dha gala anifa: 

ula ika ’lladhina taba‘a 
‘llahu ‘ala quliibi-him 


wa ’ttaba‘i ahwa@’a-hum. 


—for He has made them deaf and blinded their eyes. 


ae 


One thing that became absolutely clear to me, from pursuing the 
Spiritual Path of the Sifis, was the reality of Prophethood and its 
special quality. | must now provide an account of its essential nature, 


because the need for it is so very urgent. 


= 
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The Reality of Prophethood 


and the urgent need all people have for it 


b oe should know that the essential nature of the human being was 
originally created plain and simple, possessing no knowledge of 
the worlds of Allah (Exalted is He). Those worlds are so many that 
only Allah (Exalted is He) can count them, as He has said: 


None knows the hosts of wa ma ya‘ lamu juniida 


your Lord but He. (Q.74:31) Rabbi-ka illa His. 


Perception is the only means by which the human being acquires 
knowledge of the worlds, and each faculty of perception was created 
to enable the human being to become acquainted with a particular 
world [‘alam] of the existing entities [mawjidat]. By the “worlds 
[‘awalim]” we mean the various categories of the existing entities. 


The first faculty to be created in the human being is the sense of 
touch, by which he perceives certain categories of the existing entities, 
like heat and cold, moisture and dryness, smoothness and roughness, 
and so on. Touch is absolutely incapable of recognizing colors and 
sounds, which are simply nonexistent as far as touch is concerned. 


The next to be created for him is the faculty of sight, by which he 
perceives the world of colors and shapes, and that is the most exten- 
sive of all the worlds of sensory perceptions. 


The faculty of hearing is then instilled in him, so he can hear sounds 
and tunes. 


The faculty of taste is then created for him. The process continues 
along these lines, until it passes beyond the world of sensory percep- 
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tions. Discernment is created in him when he is approximately seven 
years old. That marks another stage of his gradual development, in 
which he perceives things that transcend the world of sensory percep- 
tions, for none of them exist in the world of sensation. 


He then progresses to another stage, where the intellectual faculty 
is created for him. He now becomes aware of necessities, possibilities 
and impossibilities, and matters that do not exist in the preceding 
stages. The intellectual faculty is followed by another stage, in which 
he is endowed with another kind of eyesight. This enables him to 
see the invisible and what will come to be in the future, as well as 
to accomplish other things beyond the power of the mind, such as 
separating the faculty of discernment from the perception of mental 
concepts, and separating the faculty of sensation from the concepts of 
discernment. 


If presented with the concepts of the intellect, the discerning indi- 
vidual would reject them and dismiss them. Some of the intellectuals 
have likewise rejected and dismissed the concepts of Prophethood. 
That is sheer ignorance, since it can only explained by the fact that 
such an intellectual has not reached the stage of discernment, and it 
does not exist where he is concerned, so he supposes that it does not 
exist in itself. Ifa person blind from birth did not know the spectrum 
of colors and the interrelationship of forms, and he was told about 
that at an early stage, he would find it incomprehensible and would 
not accept it. 


Allah (Exalted is He) has brought that home to His creatures, by 
providing them with a model representing the peculiar nature of 
Prophethood. That model is the dream, since the dreamer perceives 
what is in the Unseen, either explicitly or in the guise of a parable 
to be interpreted. Suppose someone had not experienced this for 
himself, and he was told: “It can happen that a person faints and falls 
unconscious like a corpse, loses his sensory faculty, his hearing and his 
sight, and so perceives the Unseen.” He would surely refuse to believe 
it, and he would establish the proof of its absurdity, saying: “The 
sensory powers are the causes of perception, so, if someone does not 
perceive things when those powers are present and active, it follows 
a priori and a fortiori that he does not perceive them when they are 
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dormant. This is a kind of analogy that is disproved by experience 
and observation. Just as intelligence is one of the stages of human 
development, in which the eye sees various kinds of intellectual 
concepts, from which the senses are detached, Prophethood likewise 
signifies a particular stage, in which one acquires an eye illumined by 
a light wherein the Unseen becomes visible, along with matters that 
are incomprehensible to the mind. 


Doubt concerning Prophethood may relate to its possibility, or to its 
existence and its actual occurrence, or to its bestowal on a particular 
individual. The proof of its possibility is its existence. The proof of 
its existence is the existence of branches of knowledge that cannot 
conceivably be acquired by the mind alone, like the sciences of medi- 
cine and astronomy. If someone studies them, he knows necessarily 
that they can only be comprehended by means of Divine inspiration, 
and by enabling grace received from Allah (Exalted is He), for there 
is no means of access to them by experiment. Some of the rules of 
astronomy take effect only once every thousand years, so how can 
that be established by experiment? The same applies to the special 
properties of medicines. 


This clearly proves the possibility of the existence of the means of 
perceiving these matters, which the mind does not perceive. That is 
what is meant by Prophethood, though it is not the only meaning of 
Prophethood. This perception of things beyond the perception of the 
mind is one of the peculiarities of Prophethood, and it has many other 
peculiarities apart from that. What we have mentioned is merely a 
drop from its ocean. We have mentioned it only because you have a 
personal model for it, that being your perceptions in dreams, as well 
as such relevant sciences as medicine and astronomy. These are the 
miracles of the Prophets, and the intellectuals have absolutely no 
access to them by means of the mind. 


As for the peculiarities of Prophethood that extend beyond this, 
they are perceptible only by the taste of experience derived from 
following the path of Sifism. Your understanding of this is based on 
a model at your disposal, namely dreams, but for which you would not 
believe it. If the Prophet has a special quality for which you have no 
model, you will not understand it at all, so how will you believe it? 
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Belief comes only after understanding. That model is acquired in the 
first stages of the path of Siifism, so it results in a corresponding kind 
of experience, and a kind of belief that does not depend on deduction 
by analogy. This single peculiarity is sufficient for you to have faith 
in the essence of Prophethood. 


If you find yourself in doubt concerning a particular individual, 
wondering whether he is a Prophet or not, certainty can only be 
attained through recognition of his spiritual states, either by observa- 
tion or by the consensus of transmitted reports. If you become familiar 
with medicine and jurisprudence, you will be able to recognize the 
jurists and the physicians by witnessing their states and listening to 
their statements, even if you have not witnessed their persons. You 
will not be incapable, moreover, of recognizing the fact that ash-Shafi‘t 
(may Allah bestow His mercy upon him) was a jurist, and that Galen 
was a physician, with a recognition that is really your own, not merely 
adopted on the authority of others. You will recognize them because 
you are learning something about jurisprudence and medicine, 
and perusing their books and their treatises, so you will necessarily 
acquire knowledge of their condition. Likewise, if you understand 
the meaning of Prophethood by frequent study of the Qur’dn and 
the traditional reports, you will necessarily acquire knowledge of the 
fact that he [Muhammad] (Allah bless him and give him peace) is at 
the highest of all the levels of Prophethood. That will be reinforced 
by testing what he said about acts of worshipful obedience and their 
influence on the purification of the hearts. How truthfully he spoke 
when he said: 


“If someone acts in accordance with knowledge bequeathed to him by Allah, 
he will come to know what he did not know.” 


How truthfully he spoke when he said: 
“If someone assists a tyrant, Allah will give him [that tyrant] power over him.” 
How truthfully he spoke when he said: 


“If someone wakes up in the morning with only one single concern, Allah will 
spare him the concerns of this world and the Hereafter.” 
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If you put that to the test in a thousand cases, or two thousand 
or many thousands, you will acquire a necessary knowledge that is 
incontrovertible. 


You must seek sure and certain knowledge of Prophethood from 
this path, not from the transformation of the staff into a serpent and 
the splitting of the moon. If you consider that alone, and do not 
take innumerable other factors into account, you may suppose it to 
be sorcery and fantasy, and that it is a misguidance from Allah, for: 


Allah sends whom He will astray, fa-inna ’llaha yudillu man yasha’u 
and He guides whom He will. wa yahdi man yasha’ . 
(Q.35:8) 


You will have to resolve the questions posed by miracles [mu jizat]. 
If your faith is based on a statement designed to present the miracle as 
evidence, your faith will be shattered by a statement designed to cast 
doubt and suspicion. Supernatural events must therefore constitute 
only one ingredient among the proofs and indications in your overall 
view, so that you may acquire a necessary knowledge, which you 
cannot possibly attribute to a specific piece of evidence. You must be 
like someone who receives information through numerous confirma- 
tory channels, so he cannot say that certainty is acquired from one 
statement in particular, for he does not know exactly where it comes 
from. It does not come from that as a whole, nor from specific indi- 
viduals. This is strong and scientific faith. As for experience, it is like 
witnessing and receiving with the hand, and it is only to be found on 


the path of the Sifis. 


This amount of the reality of Prophethood is sufficient for my 
present purpose, and I shall discuss the subject of the need for it in 
due course. 


Chapter 4 


The Reason for Disseminating Knowledge 
after turning away therefrom 


hen, when I had devoted myself to seclusion and private retreat 

for nearly ten years, several things became absolutely clear to me, 
for reasons too many for me to count, sometimes through experience, 
sometimes through scientific proof, and sometimes through accep- 
tance based on faith: 


I realized that the human being is a creature consisting of a body and 
a heart. By the heart I mean the reality of his spirit, which is the loca- 
tion of the knowledge of Allah, not the flesh and blood that are shared 
by the corpse and the beast. I realized that the physical body has a state 
of good health, in which its welfare resides, and a state of sickness, in 
which its destruction resides. I realized that the heart likewise has a 
state of good health and soundness, and that no one is saved: 


Except one who comes to illa man ata ’llaha 
Allah with a whole heart. bi-qalbin salim. 
(Q.26:89) 


—and that it has a state of sickness, in which its eternal Other- 
worldly destruction resides, as Allah (Exalted is He) has said: 


In their hearts is a disease. fi qulabi-him maradun. 


(Q.2:10) 


I realized that ignorance of Allah is a deadly poison, that the cause 
of the heart’s sickness is disobeying Allah by following passionate 
desire, that intimate knowledge of Allah is its life-restoring antidote, 


47 


48 The Savior from Error 


and that obedience to Him in opposition to passionate desire is its 
healing remedy. I realized that there is no means of curing it by 
removing its sickness and gaining its good health, except with certain 
medicines, just as there is no other means of curing the physical body. 
The remedies of the physical body are effective in acquiring good 
health by means of a special property they contain, and the intel- 
lectuals cannot ascertain them by means of the mind. They must 
follow the physicians who received them from the Prophets, who were 
cognizant of the peculiarities of things through the peculiar character 
of Prophethood. 


It likewise became clear to me, necessarily, that the remedies of the 
acts of worship, with their specifications and their prescribed quanti- 
ties, were received from the Prophets. Their effectiveness cannot be 
ascertained by means of the intelligence of the intellectuals, but only 
by following the example of the Prophets, who perceived those special 
properties by the light of Prophethood, not by means of the mind. 
Medical remedies are prepared by blending various ingredients, some 
of which are multiples of others in weight and quantity, so their quan- 
titative difference involves a secret factor relating to their peculiar 
properties. The same applies to acts of worship, which are the remedies 
of the sickness of hearts, for they are composed of actions that vary in 
kind and quantity. The act of prostration [sujiid] is performed twice 
as often as the act of bowing [rukii‘], and the dawn prayer consists of 
half as many cycles as the afternoon prayer. These differences involve 
a secret factor relating to their peculiar properties, which can only be 
recognized by the light of Prophethood. Great indeed is the stupidity 
and ignorance of someone who seeks to discover an underlying reason 
for them by means of the mind, or supposes that they result from 
conventional agreement, not from a Divine secret which prescribes 
them on the basis of peculiarity. Physical remedies have roots that 
form their basic elements, and supplements that constitute their 
factors of completion, each one of them having a particular influence 
on the actions of their roots. Supererogatory and customary practices 
are likewise effective in perfecting the results of the basic elements of 
acts of worship. 
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In short, the Prophets are the physicians of the sicknesses of hearts. 
The functioning of the mind is useful only if it makes us recognize 
that fact, if it confirms the truth of Prophethood and admits its own 
inability to perceive what can only be perceived by the eye of Prophet- 
hood, and if it takes us by the hand and commits us to Prophethood, 
as the blind are committed to the guides, and as the bewildered inva- 
lids are committed to the sympathetic physicians. This is the proper 
course and function of the mind, and it has no further role to play, 
except in understanding what the physician sets before it. These are 
matters that we came to understand, as the inevitable consequence 
of witnessing, during the time spent in private retreat and seclusion. 


We then observed the inadequacy of the doctrines concerning 
the essence of Prophethood, then those concerning the reality of 
Prophethood, then those concerning the practical application of what 
Prophethood has elucidated. We examined the ramification of that 
among the people, so we observed the causes of their laxity and the 
weakness of their faith, and found those causes to be four in number: 


1.A cause attributable to those engrossed in the science of 
philosophy. 
2. A cause attributable to those engrossed in the methods of Siifism. 


3. A cause attributable to those associated with the claim to provide 
teaching. 


4. A cause attributable to the conduct of those stamped with a 
reputation for knowledge among the people. 


I therefore devoted a period of time to tracking individual people. 
I questioned someone who was falling short in compliance with the 
Sacred Law, asking him about his ambiguity and probing his belief 
and his conscience. I said to him: “How can you account for this 
shortcoming of yours? If you believe in the Hereafter, but you do not 
prepare for it, and you sell it for the price of this world, this is sheer 
stupidity! You would not sell two articles for the price of one, so 
how can you sell that which has no end for the price of days that are 
numbered? If you do not believe, you are an infidel, so exert yourself 
in the quest for faith. You must examine the cause of your hidden 


50 The Savior from Error 


unbelief, which is your doctrine inwardly, and which is the cause of 
your insolence outwardly, even if you do not declare it explicitly, 
preferring to adorn yourself with the appearance of faith and gain 
respect by paying lip service to the Sacred Law!” 


Someone may say: “If this were a matter requiring serious attention, 
the scholars would be most deserving of such attention. So-and-so is 
one of the celebrities among the erudite, but he does not perform the 
ritual prayer. So-and-so drinks alcoholic liquor. So-and-so consumes 
the properties of the religious endowments and the properties of the 
orphans. So-and-so consumes the bounty of the ruler, without being 
on guard against that which is unlawful. So-and-so accepts bribes 
when giving judgment and testimony!” The list of such examples 
goes on and on. 


A second speaker may claim knowledge of Siifism, and maintain 
that he has reached a stage of progress beyond the need for worship. 


A third speaker may offer some other pretext from the ambiguities 
of the advocates of libertinism. These are the ones who have strayed 
from Sifism. 


A fourth speaker has met the professors of academic teaching, so 
he may say: “The Truth is problematic, the way to it is blocked, and 
the disagreement about it is considerable. Some of the schools of 
thought are superior to others, and the intellectual proofs are mutually 
conflicting. No reliance can be placed, therefore, on the dogma of the 
dogmatists. The person who claims to provide teaching is an arbitrary 
judge who has no proof, so how can I substitute certainty for doubt?” 


A fifth speaker may say: “My understanding of this is not based on 
adherence to convention. I have studied the science of philosophy. I 
have grasped the reality of Prophethood, recognizing that its content 
relates to wisdom and welfare, and that the purpose of its worshipful 
devotions is to control the common folk, and to restrain them from 
fighting and quarreling with one another and giving free rein to their 
lustful appetites. I am not one of the ignorant masses, needing to be 
subjected to formal constraint. I am one of the wise. I follow wisdom. 
I am proficient in it, and because of it I am independent of adherence 
to convention!” 
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This is the fullest extent of the faith of someone who studies the 
philosophy of the abstract theologians, and learns that from the 
books of Ibn Stna [Avicenna] and Abii Nasr al-Farabi. These are the 
ones who adorn themselves with the superficial appearance of Islam. 
You may sometimes see one of them reading the Qur’an, attending 
the congregations and the ritual prayers, and extolling the Sacred 
Law with his tongue. In spite of that, however, he does not abstain 
from drinking alcoholic liquor, and various kinds of indecent and 
immoral behavior. Suppose someone asks him: “If Prophethood is 
not authentic, why do you perform the ritual prayer?’ His response 
to this may be: “For the sake of physical exercise, in keeping with the 
local custom, and for the protection of wealth and children!” Perhaps 
he will say: “The Sacred Law is authentic, and Prophethood is true,” 
so he will be asked: “Well then, why do you drink alcoholic liquor?” 
His reply will be: “Alcoholic liquor was forbidden only because it 
gives rise to enmity and hatred, but I in my wisdom am on guard 
against that. I drink it for the purpose of sharpening my wits.” In a 
testament of his, Ibn Sina actually wrote that he had made certain 
solemn promises to Allah (Exalted is He). He vowed that he would 
honor the rules of the Sacred Law, that he would not fall short in 
observing the religious acts of worship, and that he would not drink 
for amusement, but only for medicinal and healing purposes. With 
regard to the purity of faith and adherence to the acts of worship, his 
condition thus extended to the point of excepting alcoholic liquor 
[from prohibition] for the purpose of healing. 


Such is the faith of those among them who lay claim to faith. Some 
have been deluded by them, and their delusion has weakened the 
rebuttal of those who rebut them, since they have gone so far as to 
repudiate the science of geometry and logic, as well as other sciences 
that are actually necessary for them, for reasons that we have previ- 
ously explained. 


When I saw that the faith of certain classes had weakened to 
this extent, for these reasons, and | saw myself firmly committed to 
disclosing this ambiguity, to the point where exposing these people 
was easier for me than drinking water, because of my frequent 
plunging into their sciences and their methods—I mean the methods 
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of the Sifis, the philosophers, the academics and the outstanding 
scholars—it struck me that the time for discharging that particular 
task had been appointed by destiny. I asked myself: “What benefit 
do you derive from private retreat and seclusion, when the disease is 
general, the physicians are sick, and your fellow creatures are on the 
verge of perdition?” Then I said to myself: “When will you devote 
yourself to relieving this distress and dispelling this darkness, for the 
time is the time of laxity, and the age is the age of falsehood? If you 
engaged in summoning people from their methods to the Truth, the 
people of the time would be unanimous in their hostility toward you. 
How will you resist them, and how will you live together with them? 
How can that be accomplished, except at a favorable time, and with 
the support of a pious and irresistible ruler?” 


I therefore sought a concession between me and Allah (Exalted is 
He), allowing me to persist in seclusion on the pretext of inability 
to demonstrate the Truth with irrefutable evidence. Allah (Exalted 
is He) decreed that the summoner of the Sultan of the time would 
be moved by an incentive from himself, not by a motivation from 
without. He issued a compelling command to head for Nisapir in 
order to rectify this trouble, and the compulsion reached the point of 
threatening estrangement, if I persisted in holding back. It occurred 
to me that my reason for seeking the concession had been weak, for 
I said to myself: “Your motive for clinging to seclusion ought not to 
be laziness and comfort, self-glorification and taking refuge from the 
pain inflicted by your fellow creatures. You must not excuse yourself 
because it is hard to endure the harshness of your fellow creatures.” | 
remembered that Allah says (Exalted is He): 


In the Name of Allah, the Bismi’llahi ’r-Rahmani ’r-Rahim. 
All-Merciful, the All-Compassionate. 

Alif-Lam—Mim. Alif-Lam—Mim. 

Do human beings imagine that a-hasiba ’n-nasu an 

they will be left to say: yutrakii an yaqulit 

“We believe,” and will not be amanna wa hum. 

tested with affliction? la yuftaniin 


We tested those who wa la-qad fatanna ’lladhina 
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were before you. min qabli-him 

Thus Allah knows those fa-la-ya‘lamanna 

who are sincere, ‘Ilahu ’ladhina sadaqii 

and He knows those who are liars. wa la-ya‘lamanna ’|-kadhibin. 
(Q.29:1-3) 


He also says (Almighty and Glorious is He) to His Messenger, who 
is the most glorious of His creatures: 


Messengers have been wa la-qad kudhdhibat 
denied before you, Rusulun min qabli-ka 
and they were patient under fa-sabarii ‘ala ma 

the denial and persecution kudhdhibi wa iidhit 

till Our succor reached them. hatta ata-hum nasru-na: 
There is none to alter the wa la mubaddila 
decisions of Allah. li-kalimati ’Ilah: 

There has already come to you wa la-qad ja’a-ka min 
some tiding of the Messengers. naba’i’l-mursalin. 
(Q.6:34) 


—and He says (Almighty and Glorious is He): 


In the Name of Allah, the Bismi’ llahi ’r-Rahmani ’r-Rahim. 
All-Merciful, the All-Compassionate. 

Ya—-Sin. By the Wise Qur'an. Ya-Sin. wa’l-Qur ani ’l-Hakim: 
You are of those sent inna-ka la-mina ’l-mursalin: 

on a straight path. “ala Siratin Mustaqim: 

A revelation of the Almighty, tanzila ’|-“Azizi ’r-Rahim: 


the All-Compassionate, 


that you may warn a folk whose li-tundhira qawman 
fathers were not warned, ma undhira aba’ u-hum 
so they are heedless. fa-hum ghafiliin. 

The word has already proved la-qad haqqa ’l-qawlu 
true of most of them, “ala akthari-him 


for they do not believe. fa-hum la yu’ miniin. 
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We have put on their necks 


fetters reaching to the chins, 


so that they are made stiff-necked. 


And We have set a barrier 
before them 

and a barrier behind them, 
and We have covered them 


so that they cannot see. 


It is alike for them whether 
you warn them 

or do not warn them, for they 
do not believe. 

You warn only him who 
follows the Reminder 

and fears the All-Merciful 

in secret. 

To him bear tidings of 
forgiveness and a rich reward. 


(Q.36:1-11) 


inna ja‘alna fi a‘naqi-him 
aghlalan fa-hita ila 'l-adhqani 
fa-hum mugmahin. 

wa ja‘alna min baini 
aidi-him saddan 

wa min khalfi-him saddan 
fa-aghshaina-hum 


fa-hum Ia yubsiriin. 


wa sawa un “alai-him 
a-andharta-hum 

am lam tundhir-hum 

la yu’miniin. 

inna-ma tundhiru mani 
ttaba‘a ’dh-dhikra 

wa khashiya ’r-Rahmana 

bi ’l-ghaib: 

fa-bashshir-hu bi-maghfiratin 


wa ajrin karim. 


I consulted a company of the masters of hearts and insights about 
that, and they all agreed that it pointed to the abandonment of seclu- 
sion and departure from the cell of retreat. Added to that were many 
dreams, frequently experienced by the righteous, bearing witness to 
the fact that this movement was a good beginning and a step in the 
right direction, which Allah (Glory be to Him) decreed at the begin- 
ning of this century, for Allah (Glory be to Him) had promised the 
revival of His religion at the beginning of each century. Hope was 
thereby reinforced, and optimism prevailed because of these testimo- 
nials. Allah (Exalted is He) facilitated the move to Nisapir for the 
performance of this important task, in the month of Dhu’l-Qa‘da of 
the year [A.H.] 499. The departure from Baghdad had taken place in 
Dhu’l-Qa‘da of the year [AH] 488, and the period of seclusion had 
lasted for eleven years. This was a move decreed by Allah (Exalted is 
He) and it is one of the marvels of His foreordainments, which never 
occurred to the heart during this seclusion, just as the departure from 
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Baghdad and the withdrawal from those conditions could never have 
occurred to the mind. Allah (Exalted is He) is the Transformer of 
hearts and conditions, and [in the saying attributed to the Prophet 
(Allah bless him and give him peace)]: 


“The heart of the believer is held between two of the fingers of the All-Merciful.” 


Even though I have returned to the dissemination of knowledge, I 
know that I have not returned, for returning means going back to what 
used to be. In that earlier time, I used to disseminate the knowledge 
that earns prestige, and I would advertise it with my speech and my 
conduct, for that was my purpose and my intention. As for the present 
time, I advertise the knowledge by which prestige is abandoned, and 
by which the unimportance of prestige is understood. 


This is now my intention, my purpose and my aspiration. Allah 
knows that about me. I am striving to improve myself and others. I 
cannot tell whether I shall arrive at my goal, or whether I shall fail to 
achieve my aim, but I am convinced, with a sure and certain faith and 
recognition, that there is no might nor any power except with Allah, 
the All-High, the Almighty, that I did not move but He moved me, 
and that I did not work but He employed me. I therefore beseech 
Him to improve me, first of all, then to improve others by means of 
me, and to guide me aright, then to guide others by means of me. | 
beseech Him to let me see the Truth as true and enable me to follow 
it, and to let me see falsehood as false and enable me to avoid it. 


We shall now return to what we have mentioned concerning the 
causes of the weakness of faith in those who have been discussed, 
by describing the method of guiding them and delivering them from 
their perils. 


As for those who claim to be confused by what they have heard 
from the masters of academic teaching, we have described the remedy 
for their confusion in the book entitled al-Qustds al-Mustaqim [The 
Straight Balance], so we shall not discuss it at length in this treatise. 


As for the fantastic ideas of the advocates of libertinism, we have 
listed their ambiguities in seven categories, and we have disclosed them 
in the book entitled Kimiya’ as-Sa‘ada [The Alchemy of Happiness]. 


56 _ The Savior from Error 


As for those whose faith is corrupted by the method of philosophy, 
so that they deny the essence of Prophethood, we have already 
explained the reality of Prophethood and its necessary existence, as 
evidenced by the existence of the science of the peculiar properties 
of medicines and the stars. We have furnished the evidence from the 
peculiarities of medicine and astronomy, for the simple reason that it 
comes from their own science. To each scholar versed in a particular 
science, like astronomy, medicine, physics, magic and sorcery, for 
instance, we explain the proof of Prophethood in terms of his own 
science. 


As for someone who affirms Prophethood with his tongue, and 
equates the rules of the Sacred Law with wisdom, he is actually an 
unbeliever in Prophethood. He is a believer in an ordinance that 
bears a particular stamp, which requires it to be followed, but this has 
nothing to do with Prophethood. Belief in Prophethood entails the 
affirmation of a sphere beyond the mind, in which there opens an 
eye that enables one to perceive particular objects from which the 
mind is detached, just as hearing is detached from the perception of 
colors, sight from the perception of sounds, and all the senses from the 
perception of intellectual concepts. 


In case this explanation is unacceptable, we have already estab- 
lished the proof of its possibility, or rather of its existence. If this is 
acceptable, it has established the fact that there are matters, called 
peculiarities, which the functioning of the mind does not encompass 
by any means whatsoever. Indeed, the mind is likely to deny them 
and consign them to absurdity. 


A pennyweight of opium is a lethal poison, because it freezes the 
blood in the veins on account of its intense frigidity. If someone 
lays claim to the science of physics, he will maintain that chilling 
compounds are chilling only by means of the two elements of water 
and dust, for they are the two cold elements. It is generally known, 
however, that a few grams of water and dust do not have this chilling 
effect on the internal organs. If a physicist was informed of this, but 
failed to put it to the test, he would say: “This is absurd! The proof of 
its absurdity is that soil contains elements of fire and air, and frigidity 
is not increased by the elements of air and fire. We may class the 
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whole compound as water and dust, but this is no reason for exag- 
gerating its chilling effect. If two warm elements are added to it, there 
is even less reason for doing so.” He regards this as a proof. 


Most of the proofs of the philosophers in physics and abstract 
theology are based on this kind of evidence, for they conceive things 
to the extent of their cognition and their reasoning. Whenever they 
are unfamiliar with something, they consign it to absurdity. If the 
truthful dream was unfamiliar, and someone claimed to know the 
Unseen when the senses are dormant, his claim would be denied by 
those endowed with such minds as these. Suppose one of them were 
to be asked: “Is it possible for something in this world, something the 
size of a grain, to be placed in a town in order to consume the whole 
of that town, and then consume itself, so that nothing of that town 
and its contents remains, and that thing itself no longer exists?” His 
answer would surely be: “This is absurd! It is one of those fairy tales!” 
This is actually a description of the fire [that destroys a town and 
then burns itself out]. If someone has not seen the fire, he refuses to 
believe what he hears about it. Denial of the marvels of the Hereafter 
is mostly of this kind. 


We shall therefore say to the physicist: “You are obliged to say: 
‘Opium contains a peculiar property that causes freezing, a property 
for which there is no rational analogy in nature. Since this is the 
case, why is it not possible for the rules of the Sacred Law to contain 
peculiar prescriptions for the treatment and purification of hearts, 
prescriptions that cannot be attained by intellectual wisdom, but can 
only be perceived with the eye of Prophethood?” They have actually 
acknowledged peculiarities that are even more amazing than this, in 
what they have reported in their books. These include the marvelous 
peculiar prescriptions, tried and tested, that are used in treating the 
pregnant woman who has difficulty in giving birth. They are set forth 
in these diagrams:? 


* The figures in the boxes in the square on the left represent the numerical values of the Arabic 
letters in the boxes in the square on the right. 
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These are inscribed on two scraps untouched by water, and the 
pregnant woman does not set her eye upon them. She places them 
beneath her feet, and the child immediately comes forth. They 
have confirmed the possibility of that procedure, and reported it in 
a book entitled “Aja’ib al-Khawass [Marvels of the Extraordinary]. 
The prescription contains nine squares, with a particular numeral in 
each square. The numbers in any one column add up to a total of 
fifteen, whether you read them vertically, horizontally or from corner 
to corner. 


Would that I knew how someone can accept that as true, yet his 
mind does not extend to believing that the cycles ordained for the 
ritual prayer—two for the dawn prayer, four for the midday prayer, 
and three for the sunset prayer—are peculiar prescriptions beyond 
the scope of wisdom! The reason for them is the diversity of these 
times, and these peculiarities can only be perceived by the light of 
Prophethood. 


Would that I knew! If someone’s mind is capable of accepting these 
self-evident truths, and he is compelled to acknowledge that they are 
peculiarities, the knowledge of which is a miraculous talent of some 
of the Prophets, how can he deny something like that, when he hears 
it from the speech of a truthful Prophet, supported by miracles, who 
has never been known to tell lies?! If a philosopher denies these 
peculiar prescriptions concerning the numbers of the cycles [in the 
ritual prayers], the casting of the pebbles [during the Pilgrimage], the 
number of the basic elements of the Pilgrimage, and the other rites of 
worship ordained by the Sacred Law, he will not find any difference 
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whatsoever between them and the peculiar properties of medicines 
and the stars. 


Suppose he says: “I tested some aspect of astronomy and some aspect 
of medical science, and I found part of it authentic, so I felt inspired 
to believe it, and the inclination to dismiss it and shun it left my 
heart. As for this [significance of Prophethood], however, I have not 
put it to the test, so how shall I recognize its existence and its reality, 
if I admit its possibility?” To this I shall reply: “You do not confine 
yourself to believing what you have put to the test. You have heard 
the reports of the empiricists and you have followed them uncriti- 
cally, so hear the sayings of the Prophets, for they have experienced 
and witnessed the Truth in everything conveyed by the Sacred Law. 
You must tread in their footsteps, for then you will perceive some of 
that by direct witnessing.” 


I shall add to this, however: “Even if you have not put it to the 
test, your mind must insist on the absolute necessity of believing and 
following. Let us consider the case of aman who falls sick, when he has 
reached maturity and come into full possession of his mental faculties, 
but has not experienced sickness. He has a sympathetic father who is 
skilled in medicine, and he has heard his claim to medical expertise 
ever since he acquired intelligence. His father now concocts a medi- 
cament for him, and says: ‘This is an appropriate remedy for your 
sickness, and it will cure your ailment.’ What should be his rational 
response? Even if the medicament is bitter and distasteful, should he 
accept it? Or should he refuse to do so, and say: ‘I do not understand 
the suitability of this medicament for effecting a cure, and I have not 
put it to the test.’? You would no doubt consider him foolish if he did 
that! The masters of discernment will likewise consider you foolish 
because of your hesitation! Suppose you say: ‘How shall I recognize 
the kindness of the Prophet (blessing and peace be upon him) and 
his knowledge of this medicine? To this I shall reply: ‘How did you 
recognize the kindness of your father, when that is not a matter of 
sensory perception? You recognized it by the evidence of his spiritual 
states and his actions, in his motivations and his accomplishments, 
with a necessary knowledge that is indubitable.” 


If someone studies the sayings of Allah’s Messenger (blessing and 
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peace be upon him) and the reports that have been transmitted about 
his concern for the guidance of creatures, his gentleness in leading 
people, with all kinds of tender care, toward the refinement of morality 
and the improvement of mutual relationships, and toward everything 
that is essential for the welfare of their religion and their worldly life, 
that student will inevitably come to know that his sympathy for his 
Community is greater than a father’s sympathy for his children. If he 
studies the marvels that were manifested in his actions, the marvels 
of the Unseen that were made known by the Qur’an, on his tongue 
and in the traditional reports, and his predictions about the future 
that came to pass as he predicted, the student will inevitably come 
to know that he reached the sphere that is beyond the mind, and 
that he had access to the source from which comes revelation of the 
Unseen, which only the special few perceive, and things that minds 
do not perceive. This is the method by which to acquire the necessary 
knowledge of belief in the Prophet (blessing and peace be upon him). 
You must therefore put it to the test, reflect on the Qur’an, and study 
the traditional reports, in order to recognize that by direct vision. 


This much is sufficient to admonish those who pretend to be 
philosophers. We have mentioned it because of the pressing need for 
it at this time. 


As for the fourth cause—the weakness of faith due to the bad 
conduct of the scholars—this sickness must be remedied by three things: 


1. Concerning the scholar whom you accuse of consuming unlawful 
food, you must say: “His knowledge of the prohibition of that 
unlawful food is like your knowledge not only of the prohibition 
of alcoholic liquor, the flesh of the pig, and usurious profit, but 
of the prohibition of backbiting, lying and slander. You know 
that, yet you still do it, not because you do not believe it to be a 
sinful act of disobedience, but because you are overwhelmed by 
your lustful desires. His lustful desires are like your own lustful 
desires, and they have overwhelmed him just as they have over- 
whelmed you. His knowledge of issues beyond this, by which he 
is distinguished from you, does not make him more restrained 
from committing this particular violation. Many a believer in 
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medicine does not abstain from fruit and cold water, even if the 
physician warns him to abstain! That does not prove that it is not 
harmful, or that faith in medicine is invalid, for this is attaching 
too much weight to the lapses of the scholars.” 


tO 


. The ordinary person should be told: “You must be convinced that 
the scholar treats his knowledge as a treasure stored for himself 
in the Hereafter. He assumes that his knowledge will save him, 
and that it will be an intercessor on his behalf, so he is easygoing 
in his actions, because of the excellence of his knowledge. Even 
if he is negligent in practice, he has knowledge to his credit. As 
for you, O man in the street, if you take notice of him and refrain 
from practice, when you are devoid of knowledge, you will perish 
because of your bad conduct, for you have nothing to intercede 
on your behalf.” 


3. This is the really essential point: The genuine scholar does not 
commit a sinful act of disobedience, except by way of a lapse, and 
he is absolutely not persisent in sinful acts of disobedience. That 
is because genuine knowledge imparts the awareness that sinful 
disobedience is a deadly poison, and that the Hereafter is better 
than this world. If someone is truly aware of that, he will not 
sell what is best for the price of what is inferior. This knowledge 
is not acquired by means of the kinds of knowledge with which 
most people are preoccupied, and that is why such knowledge 
does nothing but embolden them in disobedience to Allah 
(Exalted is He). As for genuine knowledge, it increases its owner 
in dread and fear and hope, and that forms a barrier between him 
and acts of sinful disobedience, apart from the lapses from which 
human beings are not detached at certain moments. That does 
not prove the weakness of faith, for the believer is tempted and 
repentant, and he is far from persistence and perseverance [in 
sinful disobedience]. 


This is what I intended to mention in the critique of philosophy 
and academic teaching and their vices, as well as the vices of those 
who reject them unsystematically. 


We beseech Allah the Almighty to include us among those whom 
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He has preferred and selected, whom He has directed to the Truth and 
His right guidance, whom He has so inspired with His remembrance 
that they do not forget Him, whom He has immunized against the 
evil of the lower self, so that they do not prefer anything to Him, and 
whom He has chosen for Himself, so that they worship none but Him. 


May Allah bless our master Muhammad, his family and _ his 
Companions! 


About the Translator 


VY, aes Holland was born in 1935, in the ancient city of Durham 
in the North East of England. This statement may be considered 
anachronistic, however, since he did not bear the name Muhtar until 
1969, when he was moved—by powerful experiences in the latihan 
kejiwaan of Subud—to embrace the religion of Islam.” 


At the age of four, according to an entry in his father’s diary, he said 
to a man who asked his name: “I’m a stranger to myself.” During his 
years at school, he was drawn most strongly to the study of languages, 
which seemed to offer signposts to guide the stranger on his “Journey 
Home,” apart from their practical usefulness to one who loved to spend 
his vacations traveling—at first on a bicycle—through foreign lands. 
Serious courses in Latin, Greek, French, Spanish and Danish, with 
additional smatterings of Anglo-Saxon, Italian, German and Dutch. 
Travels in France, Germany, Belgium, Holland and Denmark. Then 
a State Scholarship and up to Balliol College, Oxford, for a degree 
course centered on the study of Arabic and Turkish. Travels in Turkey 
and Syria. Then National Service in the Royal Navy, with most of the 
two years spent on an intensive course in the Russian language. 


In the years since graduation from Oxford and Her Majesty’s Senior 
Service, Mr. Holland has held academic posts at the University of 
Toronto, Canada; at the School of Oriental and African Studies 
in the University of London, England (with a five-month leave to 
study Islamic Law in Cairo, Egypt); and at the Universiti Kebangsaan 
in Kuala Lumpur, Malaysia (followed by a six-month sojourn in 
Indonesia). He also worked as Senior Research Fellow at the Islamic 
Foundation in Leicester, England, and as Director of the Nir al-Islam 
Translation Center in Valley Cottage, New York. 


*The name Muhtar was received at that time from Bapak Muhammad Subuh Sumohadiwidjojo, 
of Wisma Subud, Jakarta, in response to a request for a suitable Muslim name. In strict academic 
transliteration from the Arabic, the spelling would be Mukhtar. The form Muchtar is probably 
more common in Indonesia than Muhtar, which happens to coincide with the modern Turkish 
spelling of the name. 
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